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PREFACE. 



The object of this little book is to guide the anxious 
heart to rest and peace in Christ and His finished work — 
to win the undecided to Christ — and, subsidiary to this, 
to throw down a few side lights upon those theories too 
prevalent among many which rob the atonement of Christ 
of all real meaning and virtue in relation to human 
guilt. — W. Poole Balfern. 



NOTICES OF "THE SHELTERING BLOOD ; OR, 
THE SINNER'S REFUGE." 

" I have read these works with intense interest. It is 
rare that a writer combines so vigorous a mind with so 
glowing an imagination. In a day marked by error strong 
and defiant, and by truth diluted and timid, it is heart- 
cheering and refreshing to meet with writings like these, 
so sound in doctrine and rich experience — so forcible in 
thought and poetic in diction, so outspoken and faithful, 
yet breathing a spirit of fervent Christian love which 
embraces, in its expansive sympathy, all who love the 
name of our Lord Jesus Christ. It is the peculiar charm 
of our author's writings — and his contributions to sacred 
literature are many and valuable — that Jesus is the First 
and the Last, and all in all. I should rejoice to hear that 
these works were widely circulated." — Rev. Octavius 
Winslow, D.D., Emmanuel Clyirch, Brighton. 

" Gospel breathing and Christ exalting." — Rev. Filmer 
Sulivan, M.A., St. Margaret's Qhurch, Brighton. 

" Especially suitable to the present."— British Messenger. 

"We commend it for general circulation." — The 

Christian. 

" Of unusual worth — lovers of Evangelical truth 
should circulate it freely." — Baptist Messenger. 

" Marked by clearness, beauty, and fervour." — TheStudy. 

" Clear, full, and separating." — Gospel Herald. 

" All perfumed with the love of the Master. We wish 
much success to this new work." — Rev. C. H. Spurgeon, 

Sword atidTrowel. 
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OR, 



THE WAR CRY OF THE CHURCH. 




' For I determined not to know anything among you, save 
Jesus Christ, and him crucified." — i Cor. xi. 2. 

UCH has been said of the importance of 
Creeds, and in their place they are im- 
portant; but here we have the Creed 
of Creeds, emphatically the Apostle's Creed; for 
it was his life, he lived in it, and it lived in him. The 
determination of the Apostle was a grand expression 
of the determination of God, an illustration of the 
meaning of his own words, "I will put my law in 
their hearts, and I will be their God and they shall be 
my people/' In fulfilment of these words Christ came 
near to us, and died for us, that we might come near 
to God, that He might dwell in us and we in Him, and 
thus be with him for ever. 

The Apostle's Creed, then, in Paul, assumed the 
shape of a determination. " I determined," etc., he 
says, and in his case it was not a dead, inoperative 
thing, made up of letters and words, and written in a 
book, or cut in stone, it was a life, his very being 
indeed, in the highest sense — himself. " I determined," 
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2 CHRIST crucified; or, 

he says ; now this is one of the grandest determinations 
which ever lived in a human soul, and such a one as 
God Himself only could get there, and when there, 
keep there. For Christ crucified, not Christ simply, 
but Christ crucified, is to many now, as it was of old, " to 
the Jews, a stumbling-block, and to the Greeks, fool- 
ishness ; while to those who believe, it is still Christ, the 
power of God, and the wisdom of God." 

This determination of the Apostle was full of the 
light and strength of heaven ; the creature of Divine 
teaching; the Apostle knew from his own experience 
that it was the power of God to salvation, and from the 
same source he also knew the enmity and opposition it 
ever had, and would excite, on account of its power to 
destroy the work of the devil both within and without 
men, in both the wcrld and the Church. Hence 
his determination to hold it fast, and to make it the 
warp and woof of his ministry ; and it is possible that 
to this his invisible determination we owe our knowledge 
of salvation, for he was the Apostle of God to us 
Gentiles. Surely, then, seeing that we owe so much to 
this determination, we ought to be anxious to ascertain 
the reasons upon which it was built, and why men and 
devils are so opposed to it Observe, then, he does 
not say "Christ simply," but "Christ crucified ; " if he 
had but left out this one word, how much better his 
teaching would have suited certain modern theories 
which affirm that the whole of Christ's life as it culmi- 
nates in his death, was intended to teach us how to 
live, or the doctrine of self-sacrifice ; but the Spirit of 
God would not permit this, and this one little word 
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"crucified," when properly explained, scatters at once 
all such theories to the wind. " Christ crucified," 
then, was the Apostolic theme; the sacrificial aspect of 
Christ's life was to colour every doctrine, precept, and 
promise ; every word, every object presented was to be 
seen in the crimson light of the cross. Why was the 
Apostle so determined in this matter? let us notice 
some of his reasons. 

I. It was the only theme which would enlist 

THE SYMPATHY AND EFFICIENT HELP AND GRACE OF 

the Spirit of God. To procure the gift of the Spirit 
was one of the ends for which Christ died, and hence 
he said, " It is needful for you that I go away : for if I 
go not away, the Comforter will not come, but if I de- 
part, I will send him unto you," and the great work of 
the Spirit is not simply to testify of Christ, but of 
*' Christ crucified." The Spirit engaged not to speak 
of Himself, but of Christ. " He shall receive of mine 
and shall show it unto you," said Christ. Now of all 
the things which the Spirit takes and reveals of Christ 
to the soul, and which it is His work to reveal, we may 
be sure that that which was the very price of the 
liberty so to glorify Christ, even His blood, would be 
especially precious to Him. A ministry, therefore, 
which hides, or but feebly exhibits this, will not have 
much of the Spirit's blessing. To the extent that the 
Spirit loves to glorify Christ—and we know this to be His 
special work and infinite delight — to that extent He 
must love that which procured Him this liberty, and 
we know from the words of Christ that this was pro- 
cured by His death. Here we see, then, the force and 
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wisdom of the Apostle's determination : not only did 
his own love to Christ as crucified for him, and his 
sense of indebtedness to His death, constrain him to 
this one theme, but the knowledge which he had that 
this course only would ensure the blessing of God's 
Spirit by which men are converted, held his faith and 
heart to the same theme. 

II. It is only through this theme we can 

REACH A KNOWLEDGE OF GOD'S CHARACTER AND OUR 

own. " This is life eternal," said Christ, " that they 
might know Thee the only true God, and Jesus Christ 
whom Thou hast sent ; " but this knowledge of God 
can only come through a knowledge of Christ and Him 
crucified, for no man knoweth the Father but the Son, 
and he to whom the Son reveals Him. We require to 
know God not only as our Father, and as good and 
merciful, tender and loving, but as holy and just ; the 
very mercy and love of God, without holiness and justice 
to control and direct them, would issue in excess, which 
would spoil the creature and relax the very bonds of 
morality, and of all that gives true dignity and worth 
to existence. In the cross there is an adequate display 
of all the perfections of God. Love shines in her 
meridian splendour, but not at the expense of justice. 
Mercy displays her charms, but ever beneath the smile 
and beauty of holiness. Here " mercy and truth are met 
together ; righteousness and peace have kissed each 
other. Truth shall spring out of the earth, and righteous- 
ness shall look down from heaven." This is all ful- 
filled in the death of Christ, and while the sinner dis- 
covers at the cross how God can be just and yet the 
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justifier of those who believe in Jesus, he also learns 
that no attribute in God can be trifled with ; but that 
in his salvation by Christ, all are magnified and shine 
with equal glory. 

And the same light from the cross which thus reveals 
the character of God to a believer shows him his own; 
the very fulness of the Divine glory as exhibited in the 
face of a crucified Saviour becomes a kind of mirror in 
which he beholds his own moral deformity reflected, 
bringing him to exclaim with intense feeling, "unclean 
and unclean ;" " God be merciful to me a sinner." 

III. The only theme which brings out the 

PURITY AND INFLEXIBILITY OF DlVINE LAW. Nothing 

can be of more importance to the peace and well-being 
of the moral universe than that men should perceive 
that the law of God is so immutably holy and just and 
good ; that it cannot be violated with impunity, and that 
when violated its penalty is so righteous that it must 
be borne. Now it is in the cross of Christ, and 
nowhere else, that the conscience clearly perceives the 
true nature, holiness, and inflexibility of Divine law. 
In the universe reason and experience teach that 
natural law is an omnipotent and unchangeable thing ; 
and conscience, looking at the cross, perceives the 
same of moral law. Natural law cannot be violated 
with impunity, and in the face of a suffering Saviour 
we see that this is no less true of moral law. Christ 
came here to be the sinner's substitute, to stand in the 
eye of law in the room and place of transgressors. He 
became one with them actually, as he was secretly and 
in Divine purpose constituted one with them federally. 
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The sins of those He represented were made His, and 
hence the curse or penalty of the law became His 
likewise. This penalty or curse He endured, and in 
enduring it, declared how holy and righteous was that 
law which would exact its penalty even of Him. Here 
is a law which demands an infinite sacrifice, a life of 
absolute holiness, and a death of penal anguish un- 
utterable, — the very wrath of God and the hidings of 
His face as an expression of His displeasure against 
sin ; — that demand is met ungrudgingly, freely, and the 
infinite Son of God offers up Himself with groans, 
and cries, and tears, even unto death. What an ex- 
pression of the holiness and immutability of Divine 
law ; of the strength of Divine justice ; of the estimation 
in which Christ held the law of God. Truly Christ 
did indeed, by His death, magnify God's law as well 
as exhibit the riches of His wisdom and grace. And if, 
after such an exhibition as this, men choose to trifle 
with the law of God, they are left without excuse, and 
the consequences must be justly their own. 

IV. The only theme which demonstrates the 
evil of sin. It is of importance that men should 
have proper views of the nature of God's law, and no less 
of the evil there is in sin ; we can see something of the 
evil there is in sin, and of its true nature, in its effects — 
as most assuredly we all feel them. Many men while 
trifling with sin, are compelled by the suffering which 
it brings, to feel that it is no trifle. This is a merciful 
constitution, and were it not for this, the human race 
would by this time, no doubt, have sinned itself into 
the grave, and the world would have been reduced to 
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a floating sepulchre in the realms of space, full of 
dead men's bones — a silent monument to the power 
and memory of sin. 

But after all, if we would read out the lines of sin 
most instructively, reach its true nature, see it especi- 
ally as related to God, understand how He views it, 
and how utterly impossible it is that He can have the 
remotest fellowship with it, how impossible it is that 
He can ever see it anywhere, or under any circum- 
stances without punishing it, hating it, putting it away 
out of His sight, we must see it in Christ Crucified. 
It was found on Christ, it was made His by imputation ; 
now surely if it be possible to pass it by, to spare it, it 
vill be spared in God's own Son, especially as it is 
tot His own. What is the fact ? " He spared not His 
own Son" " He died, the just for the unjust, to bring us 
tc God." " It pleased the Father to bruise Him." 
What is the fact ? Let the cries, tears, and anguish of 
G^d's Son answer, " if it be possible, let this cup pass 
avay," and " being in an agony He prayed more earn- 
es:ly ;" "my God ! my God ! why hast thou forsaken me !" 
Apart from Christ being made sin for us, a curse, and 
Gcd's righteous hatred of sin and punishment of sin in 
Cbrist, His agony and bloody sweat have not only 
no waning, but positively weaken and relax the hold 
of noral law over us ; but viewing the death of Christ 
as he penalty exacted by sin, O what an infinite 
biogaphy of the nature and evil of sin, faith can 
perceive and read out in the death of her incarnate 

Lore 
V. The only theme which gives a clear and 
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SATISFACTORY ANSWER TO THE GREAT QUESTION 

" How can man be just with God ? " This was a 
question put many hundreds of years ago, and repeated 
in anguish and sorrow by myriads since, and no solution 
has ever been found but in the cross of Christ. Creeds, 
poems, theologies, ethical dissertations, systems of ex- 
ternalisms, the inventions of men, have all signally 
failed to give an answer satisfactory to the awakened 
conscience. All the oracles of earth are mute ; it is 
at the cross we learn " how God can be just, and yet 
the justifier of those who believe in Jesus." Here it 
has been found by myriads to their everlasting joy. 
The prophet of old had some distant intimation of this 
Divine mystery of love when he exclairried, " I wil] 
greatly rejoice in the Lord, my soul shall be joyful 
in my God ; for he hath clothed me with the garments 
of salvation, he hath covered me with the robe cf 
righteousness, as a bridegroom decketh himself with 
ornaments, and as a bride adorneth herself with htr 
jewels ;" and this same blessed Apostle in another 
place, after recapitulating all his external advantages, 
both as a Jew, a scholar, and a Pharisee, exclaimed " hit 
what things were gain to me, those I counted loss r>r 
Christ. Yea, doubtless, and I count all things but ltss 
for the excellency of the knowledge of Christ Jesus ny 
Lord ; " and in another place, " but God forbid thst I 
should glory, save in the cross of our Lord Jesus Chist, 
by whom the world is crucified unto me, and I untothe 
world." And whoever is so led by faith to apprehend 
this doctrine as to find peace* will ever exclaim irith 
the poet — 
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w When I survey the wondrous cross 
On which the Prince of Glory died, 
My richest gain I count but loss, 
And pour contempt on all my pride. 

Forbid it, Lord, that I should boast, 
Save in the death of Christ, my God ! 
All the vain things that charm me most, 
I sacrifice them to His blood." 

And observe, that while this theme gives this answer 
to the sinner's conscience, it, through God's blessing, 
can give it at once and for ever. Men may be cir- 
cumstanced even as the dying thief was, nailed to a 
cross with neither strength nor time to do anything ; 
and yet even there, thus pierced, broken, despised, 
cursed, almost in hell, and abandoned by sin and men, 
and infinitely beyond all human aid, — yet even there> 
Christ crucified, seen, understood, by simple faith 
received, can in a moment, in the twinkling of an eye, 
carry pardon and peace into the conscience, a paradise 
of joy and fruitfulness into the soul, and the soul 
itself into heaven ! 

VI. The only theme which will melt the heart 

AND BRING IT TO REPENTANCE, SELF LOATHING, AND 

hatred of sin. "God had said He would take away 
the heart of stone and give a heart of flesh." This 
work He does at the cross, by imparting faith to the 
soul, and thus fulfilling His own promise in the expe- 
rience of His redeemed : " They shall look upon Him 
whom they have pierced, and mourn." It is this, and 
this only, that will melt the heart, and cause the tears 
of godly sorrow to flow ; men may toil, labour, fast, 
watch, and pray against sin, and yet be conquered by 
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sin, and their hearts become harder, by their very 
attempts to soften them; and in the nature of things 
it must be so, an effect in virtue can never exceed its 
cause ; and as the heart is hard, and only hard, it can- 
not soften itself: as there is only sin and death, in- 
sensibility and remorse, within, nothing more than these 
can flow without Sin has made the heart hard as a 
rock, and the law by smiting it, can break it to pieces 
by remorse, terror, and despair; but nothing but a sense 
of God's free forgiveness in and through a crucified 
Saviour, will unlock the sluices of Godly sorrow, and 
cause the pure waters of repentance, which is unto life, 
to flow forth, healing, comforting, reviving, and fertilis- 
ing the " barren soil " of the heart, and making the de- 
solate spirit (desolate because so hard and barren) to 
rejoice and blossom as the rose. It is said, " the Lord 
shall comfort Sion, He shall comfort all her waste places, 
He shall make her wilderness like Eden, and her de- 
sert like the garden of the Lord, joy and gladness 
shall be found therein/' thanksgiving and the voice of 
melody," but then the Lord ever does this by bring- 
ing the soul by faith simply to rest upon the cross of 
Christ, and there, where it finds a full and free for- 
giveness of sin, it learns its true nature, and to hate it 
with a loathing which is unutterable. 

VII. The only theme that will quicken the 

LIFE, AND MAKE AND KEEP IT PERMANENTLY FRUITFUL 

even unto death. "For the love of Christ," says the 
Apostle, " constraineth me." But how ? through the 
death of Christ ; " because we thus judge? " that if one 
died for all, then were all dead, and that he died for 
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all that they which live should not henceforth live unto 
themselves, but unto Him which died for them and 
rose again." It was through the perception of the love 
of God as it is exhibited in the death of Christ, as a 
death for sin, his own sin, and as the grand medium of 
his pardon, justification, and acceptance with God that 
quickened his dead heart to love Christ, and led 
him freely and joyfully to devote himself and all he had 
to His service and glory ; and that same love which he 
beheld shining so resplendently in the death of Christ, 
and which thus quickened his soul, revived it again 
and again, and kept it permanently fruitful, even unto 
the end. For the dew of Divine influence which first 
quickens the soul is never found anywhere, is never 
shed, never distilled but beneath the cross of Christ ; 
it drops and drops exclusively from that dark cloud, 
that dreadful night of penal anguish and death which 
enwrapped and overshadowed Christ's soul as He ex- 
claimed, " My God, my God, why hast Thou forsaken 
me." Through 'Christ's death comes our life, and 
where we find it at first we find it all the way. Intellect, 
reason, poetry, art, morality, science, education, culture, 
taste, may mould and chisel the character, and give it 
such outward form and external polish and beauty as 
shall enrapture the conventional taste of this age or 
any other, but nothing but the dew of God's love, as 
through the Spirit of God it descends through the cross, 
can quicken a dead soul into life before God, and clothe 
it both within and without with such spiritual and im- 
perishable beauty as shall live for ever before God.* 

* The Ritualist asserts a great truth when he states that the 
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VIII. The only theme in connection with which 

THE SPIRIT OF HOLINESS, ADOPTION, AND LIBERTY, IS 
PRODUCED BY THE HOLY GHOST IN THE SOUL. The 

spirit of adoption and liberty is the child of intelligent 
love, love which casts out slavish fear. Love and 
liberty can never live and reign where slavish fear 

mass is the central object of Divine worship. In the sense of the 
Apostle's determination IT is, and there is life enough in this 
truth, even as held by the Ritualist, to beat a dead Protestantism 
out of the field. And never was there a period in our history 
when it was more important that those who love the gospel and 
are jealous for its true power, to see to it that this truth occupies 
its true position in the great system of gospel truth. But it is 
often objected ; " We must preach all the wisdom of God;" true, 
but ever in relation to this truth. We are to be rooted and built 
up in Christ. There was the highest reason in the Apostle's de- 
termination ; it had no limited application to some especial occa- 
sion or church. It had its root not only in the will of God, but 
in our need and the nature of things. As the basis of all holiness 
and conformity to the will of God it must ever be present. Christ 
crucified must be the central sun around which all the other truths 
of the everlasting gospel must revolve, receiving from it their life 
and beauty. It is not enough that we preach all the elements of 
truth, they must appear as related to each other, and all in relation 
to Mat— the bond of the whole— Christ crucified. All the 
gases which compose the air may be present, but if not in due 
proportion even the air becomes potion. The very precepts and 
promises of God divorced from Christ crucified have no power 
over the soul, and can only feed a subtle self-righteousness in one 
form or another. Religious self takes many shapes, but is always 
antagonistic to the true gospel of Christ There is a connection 
and congruity between Christ crucified and all revealed truth, and 
if we do not see this, whatever our logical acumen or verbal wealth, 
we are deficient in a God given comprehensiveness. We speak 
plainly because we think the times require it. 



THE WAR CRY OF THE CHURCH. 1 3 

exists. But wherever there is guilt, there we shall ever 
find its twin sister, slavish fear. Now this consciousness 
of guilt can only be removed by the blood of Christ, 
this only can purge the conscience from dead works to 
serve the living God. This was the Apostle's reason- 
ing in Heb., chap. ix. 13, where he says, " For if the 
blood of bulls and of goats, and the ashes of an heifer 
sprinkling the unclean, sanctifieth to the purifying of 
the flesh : how much more shall the blood of Christ, 
who through the eternal Spirit offered himself without 
spot to God, purge your conscience from dead works 
to serve the living God ? " It is the blood of Christ 
only, therefore, which can so purge or cleanse the con- 
science that we serve Him in newness of life. When a 
man can see " how God can be just, and the justifier 
of him who believeth in Jesus/' how, though sin 
hath abounded to condemnation, grace hath much more 
abounded to salvation, and receives the testimony God 
has given of His Son, guilt is removed, and he finds 
peace with God, and the spirit of adoption springs up 
in his heart, and he cries unconsciously, "Abba Father/' 
and perceiving how in Christ he has a great High 
Priest, who hath by One Offering perfected the sanctified, 
and passed into the heavens to intercede for him, and 
that by Him, as God's living way, he has access to 
God, he comes to him as his Father in heaven with 
confidence and boldness, whatever he may feel, at all 
times and under all circumstances; and thus the life of 
his communion and fellowship is maintained and pre- 
served, and this being preserved, his life of freedom, 
service, and fruitfulness is fed and preserved also. 
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IX. The only theme which gives victory 

OVER DEATH, AND CROWNS WITH HONOUR, GLORY AND 

immortality hereafter. Death is a terrible foe, 
however men may paint over and try to disguise its 
features, and a happy life beyond the grave is the de- 
sire of all. Without the latter, especially, life is felt by 
the most thoughtful to be but a mockery and a cheat ; 
but the former we cannot conquer, and the latter of 
ourselves we cannot reach. But the Apostle could 
say " O death where is thy sting, O grave where is thy 
victory." He was victorious, but only through the 
death of Christ, who by His death, not only robbed 
it of its sting, but transformed it into a friend. Stand- 
ing upon the finished work of Christ, he could say, 
"Who shall lay anything to the charge of God's elect? 
It is God that justifieth. Who is he that condemneth? 
It is Christ that died, yea, rather, that is risen again, 
who is even at the right hand of God, who also maketh 
intercession for us." Upon the work of Christ you 
see He raised the golden column of His triumph 
over sin, death, and hell; He knew He served a good 
master, one who had said, where I am, there shall my 
servant be also, and who, addressing His Father said, 
Father, I will that those whom Thou hast given 
me, be with me where I am, that they may behold 
my glory; but the Apostle also knew that these grand 
and glorious words of Christ were built upon His 
finished work, and that He had just before said, " I 
have finished the work which Thou gavest me to do ! " 
Through this finished work the Apostle knew that 
he. should see the face of his blessed Master, and hence 
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he said, " I have a desire to depart and be with Jesus, 
which is far better," and the spirit of the redeemed 
Church here is the same as lives in the glorified 
yonder, for they sing unto Him who has loved us, and 
washed us in His own blood, and " hath made us kings 
and priests unto God, and His Father ; to Him be 
glory and dominion for ever and ever." 

X. The only theme which will do all 

THIS FOR ALL MEN ALIKE AND UNIVERSALLY. The 

Apostle said, " he determined not to know anything 
among men but Christ crucified;" men as men, 
wherever they might be, whatever they might be ; 
Barbarian, Scythian, bond or free ; learned or illi- 
terate, high, low, rich or poor. The cross projects a 
large shadow, and broken-hearted men can find it every- 
where. And beneath this shadow, pride, the bane 
and curse of men, which separates men from God and 
each other, dies; there is nothing there to sustain it : 
hence the Apostle preached this to all. He had not one 
gospel for the Jew and another for the Gentile, one 
for the poor, another for the rich, but one for all, alike 
suited to all, and which had and would bless all. His 
theme was exclusive of all and inclusive of all, and he 
put all under tribute both in heaven and earth to make 
Christ crucified known to all, at all times, in all places, 
and under all circumstances. He knew that all truth 
was in Christ, and that Christ was all truth ; " that of' 
Him and through Him and to Him are all things, and 
that by Him all things consist." That all light, in- 
tellectual, moral, social, political, could be crimsoned 
with the setting glory of the Sun of Righteousness, 
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and lose nothing, while it would gain everything in 
quickening power and beauty upon the heart; he knew 
that there was a sublime congruity between Christ and 
all truth, He being in the highest and most comprehen- 
sive sense the wisdom as well as the power of God ; 
that all the rays of art, science, and beauty, converge 
towards Him. That He was the strength of reason, 
the life of intellect, the light of beauty, the inspiration 
of genius, the basis of science, the purity of art, the 
philosophy of history, — and that all these find their full 
meaning and significance in Him, and that without 
Him they remain but an enigma and a cheat ! The 
Apostle knew that Christ was the glory of man as man, 
that man's entire history was but the history and phil- 
osophy of Christ's name, the unfolding of His purpose 
and life, and the revelation of His redemptive love. 
That Christ's salvation was like the rain which descends 
and the sun which shines, adapted to all men alike, 
and though to the Jews a stumbling block, to the 
Greeks foolishness, it was and would be to all who 
believe, Christ the wisdom and the power of God. O 
rain of heaven then descend ! O sun of God shine and 
rise higher and higher in Thy majesty and glory! 
Scatter Thou all our darkness, and speed Thy way 
until the entire universe is mantled with Thy beauty 

and glory ! 

" Fly abroad, thou mighty Gospel, 
Win and conquer, never cease ; 
May Thy lasting, wide dominions 
Multiply, and still increase : 

Sway Thy sceptre, 
Saviour, all the world around." 

Passmore ft Alabaster, Steam Printers, 31, Little Britain, London, E.C. 
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"And in process of time it came to pass, that Cain 
brought of the fruit of the ground an offering unto the 
Lord. And Abel, he also brought of the firstlings of his 
flock and of the fat thereof. And the Lord had respect 
unto Abel and to his offering : But unto Cain and to his 
offering he had not respect. 1 ' — Gen. vi. 3, 4, 5. 

"By faith Abel offered unto God a more excellent sacrifice 
than Cain, by which he obtained witness that he was 
righteous, God testifying of his gifts : and by it he being 
dead yet speaketh,"— Heb. xi. 4. 

VERYTHING exists for the manifestation 
of God, and all that He does is for His 
own glory. The former would be readily 
admitted by many, but the latter of late years has 
been and is frequently much misrepresented, and 
even caricatured And yet from the very nature of 
God the perfect must be preferred to the /^perfect ; 
the Creator to the created ; while yet as an infinitely 
holy and righteous Being, the very supremacy of God 
insures the highest good to His creatures; — hence the 
glory of God and the good of the creature are con* 
vertible terms, and all things, consciously or uncon- 
ciously, must exhibit more Or less of His perfection. 
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In the visible universe, His natural perfections con- 
stantly unfold themselves in ten thousand forms of life 
and beauty ; while His moral attributes display their 
glory in the world of revelation, the moral constitution 
of man, and in the experience and lives of His re- 
deemed people. It is however for the glory of His 
moral perfections in relation to responsible beings 
that God is chiefly concerned. And this fact comes 
out incidentally in connection with the first few chap- 
ters of the book of Genesis. The sacred historian is led 
of God to condense the history of sixteen or seventeen 
centuries within the small compass of about six or 
seven chapters of the sacred record, but while thus 
sparing of space he contrives to imprint upon the very 
bosom of primeval genealogy the awfully instructive 
biography of Cain and Abel. Through a few simple 
and pregnant words we have a picture of the first 
murderer and the first martyr, while the character and 
spirit of the two brothers come before us through the 
respective offerings which they presented before the 
Lord. But why must we have this terrible monogram 
of fratricidal strife and murder ? Why must Moses turn 
aside and be at such pains to fix its indelible character 
upon the walls of the venerable temple of revealed 
truth? why do we see it there coeval with its very 
foundations? why have the cruelty of Cain and the blood 
of Abel cried to us from out of this temple all through the 
ages? Because through the spirit and conduct of these 
primitive men, God instructively illustrates His moral 
perfections, and the two brothers were meant to stand 
out in the temple of truth as types of the true and the 
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false worshipper down to the end of time. Through 
this primitive record of cruelty and murder, this wail of 
bitter sorrow coming up to us from the very depths of 
man's earliest history, God from the very dawn of 
man's written biography would instruct us as to what 
sin is, what it has made us, what He is, what we need, 
and what we must be to be the objects of His gracious 
regard ; He would have us to see that He was not 
taken aback by what sin had done in the experience 
of our first parents or their offspring, but that in 
infinite love and wisdom He had made provision to 
meet it all. We shall view these two brothers, then, as 
types of two distinct orders of character, as they ever 
have existed, and exist now. 

Cain : In Cain we have a type of the mere natural 
man, or man of the world under a certain religious 
form, satisfied with himself and with the productions 
of nature. He no doubt had shared in the same ad- 
vantages which had shaped and formed his brother's 
character and led him to offer acceptable worship to 
God, bringing of the firstlings of his flock in accordance 
with some oral law or established usage. The fact 
that God accepted Abel's faith, shows it must have 
had relation to some command of His own, for He 
would not have accepted a mere guess or accident. 
Cain brought, we are told, of the fruits of the ground, 
and in what he thus presented, and the spirit which led 
to its presentation, he is but a type of the natural 
religionist, the deist, mystic, rationalist, will-worship- 
per, and self-righteous man of every age. Self-right- 
eousness assumes many shapes and forms according to 
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the character in which it inheres, while it ever culmin- 
ates and finds its true significance and satisfaction in 
itself, or some subtle form of self-love and adoration. 
The deist often worships some form of himself which 
he sees reflected in nature and mistakes for God, The 
rationalist adores himself under the image of natural 
law ; the mystic bows down to himself as enshrined in 
certain feelings ; and the will-worshipper follows the 
same example, as he bends before certain self-originated 
formalities. All these, however, meet upon the same 
plane, they all join to ignore the death and mediation 
of Jesus Christ, and the express teaching of the word 
of God. Many indeed in the present day reduce the 
meaning of Christ's words to the level of a pure natural- 
istic mysticism, and baptise it with a Christian name, 
while it really remains before God as but the product 
of their spiritual pride, like the fruits which Cain 
brought, and which, though fair to the eye, being 
severed from life, soon perished in their own rotten- 
ness and death. These fruits had their value, and 
were possessed of a certain kind of beauty, as the 
products of God's creative power and wisdom ; and 
the natural laws of the rationalist, the feelings of the 
mystic, and even the good deeds of the formalist, have 
in them a certain kind of beauty and value in their 
proper place, but used as a ground of acceptance with 
God, they can only betray and ultimately ruin the soul. 
The sacrifice of Cain ignored the existence of sin 
and its attendant guilt There was nothing in the 
fruits which he offered expressive of the fact of his 
condition as defiled by sin and guilty before his Maker. 
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They might have served to express his fealty to God 
as a creator and king of the universe, and admiration 
of His power and wisdom as displayed in the works 
of His hands; but there was nothing in them to 
declare the fact that God was a Lawgiver as well 
as a Creator — just as well as good ; and that man 
having withheld from Him the obedience which 
He claimed, his personal relations needed to be 
readjusted before his sacrifice could be accepted. 
There was no confession of guilt in his offering — 
for whp can see sin in the fruits or flowers of 
the field — but a quiet assumption that all was right 
between himself and God. And how many imitate his 
spirit in every qge ? The mystic offers the homage of 
his feelings, the poet his admiration, the painter his 
aesthetic worship, and the deist his hymn, to the praise 
of nature ; but what does all this amount to at best, 
but the worship of God's creative and natural per- 
fections as a great artist, while his moral nature is 
ignored, and the existence of sin and guilt is virtually 
denied ? 

By offering the fruits of the ground simply, Cain 
degraded God from His supremacy, claiming the 
right to offer what he pleased and not what God 
had Himself ordained; and this course dishonoured 
God's holiness, by assuming that He would accept 
that which was a virtual denial of His character on 
the one hand and of the truth of man's condition on 
the other. 

And while Cain, by this procedure, degraded God's 
character, he unduly exalted his own. By the offering 
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he brought he declared he could stand and worship 
before God upon the ground of his own native worth ; 
that a confession of the Lordship of God, as the 
creator and proprietor of the earth, was sufficient with- 
out any confession of the demerit of sin such as his 
brother's sacrifice implied. 

And not only was this conduct, as it dishonoured 
His moral affections, offensive to God, but it stood 
connected with such a state of mind in Cain, that if 
his sacrifice had been in accordance with the will of 
God He could not have accepted it This comes out 
in the terrible sequel 

Cain's offering was built upon falsehood, it did not 
represent the whole truth of God's character or his 
own j and it is evident he preferred holding a part of 
the truth to the whole, otherwise he could have done as 
his brother did and have offered the same kind of 
sacrifice ; but the spirit of pride and self-righteousness, 
and its twin sister cruelty, was in him, and hence, 
envying his brother the success of his offering, though 
the same course was open to himself, he grew wroth 
and slew him ! 

Self-righteousness is ever full of envy, and is the 
most cruel thing in the world. Ignorance is often 
savage, but will sometimes overlook or forgive ; but 
self-righteousness never forgives a stain upon its pride. 
This is one reason why God so abhors it ; not only 
does it rob Him of all His glory but it makes His 
creatures so unlike Himself, that could its spirit reach 
and prevail in heaven it would transform it into hell! 
Independent of God and supreme it will be, as we see 
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it in Satan himself. And could any creature of itself 
reach the climax of all that God demands, as some 
vainly imagine they can, that very moment pride 
would spring forth, and justice would be compelled for 
the preservation of holiness and peace to strike such 
an one down to the lowest hell. 

In the selfishness and cruelty of Cain we see but a 
type of the spirit and conduct of the self-righteous of 
every age. It was not the openly wicked and profane 
who despised and crucified Christ, for the common 
people heard him gladly ; but it was the intellectual 
and self-righteous priests of His day, those of whom 
He said, " Ye are of your Father, the devil, and the 
lusts of your Father ye will do " ; "Ye serpents, ye 
generation of vipers, how can ye, escape the damna- 
tion of hell ? " O let us beware of this sin of sins, 
which so ruins the soul and makes all in whom it 
lives and reigns so unlike God. 

It has been accepted by some as a fact that it is 
only Christian men who persecute ; but history proves 
that the unbelieving worshippers of themselves, under 
the form of reason, can do their share of this kind of 
work and destroy their opponents to their hearts' con- 
tent. All men, indeed, out of Christ, whatever be 
their verbal charity, professed comprehensiveness and 
toleration, their light and sweetness, liberalism and 
pretty sentiments, whether they be Christian forma- 
lists, deists, mystics, or rationalists, like Cain are 
self-righteous men, and all such when it suits their 
purpose and they have their opportunity ; will most 
assuredly persecute in one form or another. 
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Of One only could it be said, " Ye have killed the 
just, and He doth noi resist you. 19 And of those only 
who as the result of their union to. Him are pos- 
sessed of His spirit, can we safely affirm that they 
will emulate this example. 

Abel : We have viewed Cain as a type of the merely 
natural man, who, while he worships God, will do so 
only in his own way ; who, while he will acknowledge 
God as a Creator and His natural perfections as they 
unfold themselves in various forms of life and beauty, 
will not recognise those which are moral or make any 
confession of sin and guilt. 

In Abel we have a type of the spiritual man, whose 
faith conformed itself to the requisitions of divine 
mercy, bringing such a sacrifice as God could accept. 
In his sacrifice we can see a confession of guilt, and 
an expression of reverence and humility before God. 
And in coming to these conclusions we are not so 
much guided by what we imagine to be the experience 
of Abel as by what we believe God meant us to see 
in the conduct of these two brothers looking at them 
in the light of a perfected revelation. In Cain we 
have the type of the proud, cruel, self-righteous for- 
malist, deist, rationalist, or mystic. In Abel we 
have the type of the humble, self-renouncing Christian. 
In his faith and the sacrifice which he brought we 
have the recognition of the Divine Majesty, holiness, 
and supreme authority of God. He conformed him- 
self to His expressed will, for it is said that " by 
faith he brought a more excellent sacrifice than Cain -" 
and, in the offering which he presented, his character 
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comesout. He brought "the firstling of his flock and the 
fat thereof;" through this he confessed his belief in the 
justice of God and of his own sinfulness and demerit, 
that he deserved to die, that he expected only to be 
accepted and saved by the substitution of another. 
Here, then, was self-judgment and self-repudiation ; 
brokenness of spirit and humility ; the divine roots of 
all true growth in holiness, tenderness, and love. 
There was evidently an altercation between the two 
brothers, but we do not read that Abel was wrath, 
but Cain, and to such an extent did it prevail, that, 
under its influence, it is said he slew his brother. And 
notwithstanding this cruel and wicked conduct, so 
strong did passion and pride rule in his heart, that so 
far even then from humbling himself and confessing 
his sin, when charged with the murder he had com- 
mitted, he angrily replied even to God, " Am I my 
brother's keeper ! " In fact, it is evident that the same 
spirit which slew his brother, would, had it have been 
possible, have torn God down from His throne, and 
robbed him not only of his honour but of His life also. 
O let us beware of this spirit of pride ! How soon 
did our first parents reap its bitter fruits, not only in 
their own experience in the loss of spiritual life and the 
favour of God, but in the death of their murdered son. 
Its nature has not and cannot change ; what it 
did in them and their offspring it will do in us ; it 
may sometimes clothe itself in that which is outwardly 
amiable and attractive before men, but in its real life 
and tendency it is enmity against God. Let us not 
forget that the heart of man left to itself is still proud 
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and unsubdued, and that as of old he that was of 
the flesh, or carnal, persecuted him that was of the 
spirit : so it is now and will so continue to the end. 
Let us see to it, not only that we have faith, but a 
faith that is in accordance with the spirit and Word of 
God. Let us again and again examine the foundation 
of our hope. While we bring to God the pleasant 
fruits of faith, hope, and love, and admire all that is 
good and beautiful and true, both in the works of God 
>and man, let us be sure that our hope of acceptance 
before God is built only upon the blood and righteous- 
ness of Christ, for only such a faith will save us from 
the pride and cruelty of Cain, and impart to us that con- 
trition and humility which will make us comely in the 
eyes of God, beautiful in the estimation of his people, 
and fit us finally for the atmosphere and enjoyment 
of heaven. Let us bear in mind also, that all reli- 
gious joy and enjoyments which are not the fruit of 
faith in the vicarious death of Christ as an atonement 
for sin, are but the children of an ignorant mysticism,* 

• The Roman Catholic and the Ritualistic schools of thought 
cherish an ignorant mysticism ; it answers the purpose of all 
those who make their appeal to the feelings and senses better 
than the enlightened understanding and the Word of God ; it is 
less in the way of their pride and priestly assumptions ; and 
many superficial, conceited, and would-be thought initiative men 
among dissenters have something of their spirit, and while 
prating of advanced thought are but ignorantly resuscitating old 
errors and fostering tendencies all of which are known to be 
retrograde. Naturalistic mysticism is very popular in many 
quarters, and is doing the work of Rome ; it makes light of the 
doctrines of Christ : its tendency is to enervate the intellect and 
destroy Protestant feeling. It has, however, but two paths, one 
towards superstition, the other towards atheism. 
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and, however for a time they may intoxicate the 
mind and seem to beautify the character, their influence 
will pass away like the early dew, and leave the heart 
proud and hard, and the mind at a distance from God. 
While we prize, therefore, the enjoyments of faith, let 
us see to it that our faith simply rests upon the atone- 
ment of Christ as the only ground of our peace and 
acceptance with God, and let us beware of blending 
anything, even the fruits of God's spirit, with the work 
of Christ as the foundation of our hope. To do this, 
even in the smallest degree, is to emulate the conduct 
of Cain, and to present something of our own instead 
of the sacrifice which God has provided. Thus to act 
is to impeach the wisdom of God and the perfection 
of that one offering by which God hath put away 
sin and perfected for ever the sanctified. Indeed the very 
love, sufferings, and death of Christ may be so stated 
as to become a gospel of despair to the guilty. For 
if Christ only came here to show me how I ought to 
love, suffer, and even die for others, and I cannot 
reach the height of His example, — as who can? — the very 
perfection of His life, apart from his atoning death for 
my sin, only emphasizes my condemnation and makes 
it appear more terribly righteous. Thus the gospel 
itself may be, and actually is by many, transformed 
into a message of damnation.* 

* This may seem strong language to some, but it is not beyond 
fact. On account of the condition to which sin has reduced us, 
all that the law of God can do is to condemn us ; but the life of 
Christ is in a certain sense but an unfolding of the law of God. 
In Him we see it in its purity, extent, and beauty. All that the 
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It is important we should be on our guard against 
this spirit, as there is a certain theory of the atone- 
ment abroad among us which very much tends tp 
produce and foster it. It is stated by some that 
Christ died simply to procure for us the Spirit of God, 
so that we might be able to produce those graces and 
do those things which would procure His favour 
and form a ground of peace and hope before 
Him, and fit us for His presence and the blessedness 
of heaven. This is the Cain theory in another form. 
It is fruit before God and not sacrifice again, as the 

life of Christ therefore can do for us, apart from its atoning value, 
is to illustrate our moral ruin, guilt, and death. And the life of 
Christ, clearly apprehended, is more potent in doing this than 
mere law ; inasmuch, as a perfect example has more power to 
impress than words or mere abstract principles. Hence many 
have declared that they were convinced of sin, not by the law 
itself, but by a perception of its holiness as they saw it reflected 
in the life of Christ. And thus the very life of Christ is often 
used by the Spirit of God to drive the soul to His death, for the 
removal of the guilt thus realized. Thus it will be perceived 
that there is no love on God's side towards us, even in the life, 
suffering and death of Christ, apart from their expiatory merits in 
relation to sin and guilt ; for if by these things God would only 
teach us as fallen and guilty creatures, what wrought to be, but are 
not, they not only cannot give us hope, but they must in the 
nature of things emphasize our condemnation. The tendency, 
indeed, of that teaching which dwells exclusively upon the moral 
influence of the death of Christ, is to moralize the atonement out 
of the world, to foster pride and self-righteousness in the igno- 
rant and superficial, and despair in the humble and consciously 
guilty. There are some, however, who, while admitting that 
there is something more in the sufferings and death of Christ than 
mere moral influence, will not say what that something is, 
but preach the atonement simply as a Divine mystery. But 
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ground of our acceptance and worship. There is no 
recognition of sin in the past or provision made for it 
in the future. There is no satisfaction to justice in 
God or confession of guilt in man. No deist, ration- 
alist, mystic, or self-righteous man would or could 
consistently object to it. We are not saved by the 
death of Christ, but through it the Spirit is sent to us 
that we may really save ourselves. Each man, indeed, 
now may by such aid become the Saviour of Himself. 
He may sing of the blood of Christ, but in the fruits 
of the Spirit he is to find his hope and the source of 

in what respect does such teaching differ from that of the 
Romanist, who directs the attention of the consciously guilty to a 
picture of the death of Christ, or who holds up a wafer which he 
calls the sacrifice of Christ ? If mystery is to take the place of 
God's teaching upon the death of Christ, we shall soon have a 
succession of Dramatic, Protestant Priests in our pulpits, verbally 
exhibiting the cross, to hide its meaning, and thus doing the 
work of Rome in disguise. It is strange that many do not see 
this, and ask " what is the use of this mystery of the cross to a guilty 
conscience " ? The mind, to move rightly, must be instructed, and 
the Spirit, in doing this, works by the word. Christians are 
children of light, and unless the mind when convinced of sin, 
can see "how God can be Just, and the Justifier of those who 
believe in Jesus, it will not venture upon His death so as to find 
peace, and in the nature of things, cannot ; for this peace is full 
of the teaching and light of heaven. The mind under the in- 
fluence of mystery, may be moved towards superstition or 
fanaticism, but not to the enjoyment of that rest which Christ 
only reveals to the faith of His people through the gospel ; hence 
He said, " Ye shall know the truth, and the truth shall make 
you free." Let us therefore, not only cleave to the fact of Christ's 
death, but also to God's meaning in it, for only as we keep this, 
do we keep the words of Christ 
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his confidence, worship, and assurance before God. 
This is a covert way of taking away all hope from the 
guilty, and of transforming the gospel into another 
covenant of works. It leads a man to look to himself, 

and what is wrought in him, for salvation and hope, 
and fosters in another form the spirit of pride and 
self- trust. 

Reader, art thou seeking the salvation of thy soul ? 
Mark well, then, the spirit and conduct of these two 
brothers we have had under review; ponder this 
record of the first murder on the page of history, and 
see how God shows His abhorrence of the self- 
righteous spirit, developes its true nature and tendency, 
and holds it up as an execration and warning down 
to the end of time The rejector of sacrifice, the 
murderer of his brother, brought the fruits of the 
earth, things very beautiful in themselves but very 
unlike the spirit which dwelt in him. He seems to 
have had the life of intellectual perception, admira- 
tion, and emotion, but that was all : Abel had all 
these and that which was higher and better — the life 
of conviction of sin, contrition, and humility of spirit, 
which led his faith to select a sacrifice of blood, in 
which there was an expression of his sinfulness, of his 
perception of the holiness of God, and need of that 
promised seed who was to come, and whose work 
should bruise the serpent's head. Imitate the example 
of this primitive martyr, reader ; remember His faith 
was approved of God ; your person must be accepted 
before your service. It is written that God had 
respect to Abel first, and then to his sacrifice : seek 
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the first by faith in the blood and righteousness of 
Christ, and the faith by which you thus find rest and 

acceptance with God will unite you to Christ, the 
True Vine, and enable you to bring forth those fruits 
which, while they will be to your comfort and the 
honour of God, will meet with His approbation. Thus 
while you will be made fruitful before God you will 
escape the moral suicide of those who, blending some- 
thing of their own with the work of Christ, impeach 
the love and wisdom of God in its provision, and 
destroy their own souls! Rest, then, only on the 
finished work of Christ, and you will ever realize 
an unchangeable foundation of confidence and hope, 
while the faith by which you so rest, involving the 
most perfect self-abnegation, will ensure the presence 
of an ever present and abiding humility which will 
be the root of all spiritual beauty, strength, and 
growth, before God and man. 

w Faith is a very simple thing, 

Though little understood ; 
It frees the soul from death's dread sting, 

By resting in the blood. 

It looks not on the things around, 

Nor on the things within; 
It takes its flight to scenes above, 

Beyond the sphere of sin. 

It Sees upon the throne of God 

A victim that was slain ; 
It rests its all on His shed blood, 

And says, " I'm born again." 
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Faith is not what vrefeel or see, 

It is a simple trust 
In what the God of love has said 

Of Jesus, as " the Just" 

The perfect One that died for me, 
Upon His Father's throne 

Presents our names before our God, 
And pleads Himself alone. 

What Jesus is, and that alone, 
Is faith's delightful plea ; 

It never deals with sinful self, 
Nor righteous self, in me. 

It tells me I am counted "dead" 
By God, in His own word ; 

It tells me I am " born again n 
In Christ, my risen Lord. 

In that He died, He died to sin, 
In that he lives — to God : 

Then I am dead to nature's hopes, 
And justified through blood. 

If He is free, then I am free 
From all unrighteousness : 

If He is just, then I am just- 
He is my righteousness. 

What want I more to perfect bliss ? 

A body like His own 
Will perfect me for greater joys 

Than angels' round the throne." 
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And when I see the blood, I will pass over you." — 

Exodus xii. 13. 



T has been said that all history is a 
prophecy ; this is especially true of that 
most ancient of records, of which God 
may be said to be the historian. In the biography of 
Cain and Abel, embedded in the primitive genealogy, 
we have a moral lesson for all time, and a prophecy of 
the future history of our entire race. In our first paper 
we have viewed these two brothers as types of the 
true and false worshipper of every age. We have 
now to contemplate an entire nation, so dealt with by 
God as to read out to us the same lesson as was em- 
bodied in the brief biography of the two primitive 
brothers. How wonderful are the power and wisdom 
of God, which thus from the earliest age can so in- 
fluence and move either an individual or a nation as 
to make them unconsciously, in all their movements, 
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illustrate the secret designs of - His love, in His 
purpose and method of saving His people ; and how 
great must be the value of the soul, when we see the 
very constitution of nature itself, and all the move- 
ments of divine providence so arranged and subordi- 
nated as that, when viewed in the light of a perfected 
revelation, they become but so many varied expositions 
of God's gracious method of bringing men again to 
Himself and the enjoyment of His love. 

Our object in this paper is to contemplate that 
sheltering ordinance which God instituted for the 
preservation of His ancient people from the power of 
the angel who was commissioned to destroy the first- 
born of Egypt, and we can make no mistake in our 
application of this interesting event and institution, 
an inspired apostle having already unfolded its 
spiritual significance in the declaration " that Christ 
our Passover is sacrificed for us/' 

Looking, however, in the first place, at the literal 
history of this primitive ordinance, we find that when 
the destined hour had arrived, when God would, by 
His final and last plague, break the unrelenting 
heart of Pharaoh, by the destruction of the first- 
born of Egypt, and thus, through the suffering 
and terror which it occasioned, make a way of escape 
for His people from the land of their captivity, an 
angel was commissioned to smite Rahab, while a 
provision was made for the preservation of His people. 
Exodus, xii. i to 15. — This provision was, no doubt, 
as much despised by the Egyptians as the people 
whom it was the means of protecting. The sprinkled 
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blood upon the door-posts of the Israelites may have 
excited the scorn of their foes, but it averted the 
vengeance of God. He fulfilled His own promise : 
When " I see the blood, I will pass over " ; and the 
messenger of His anger, reading the meaning of the 
mystic symbol, stayed his hand, and the favoured 
nation dwelt in security and peace, amid the horrors 
of that night which made the chivalry of Egypt to 
quail, and even the iron sinew of Pharaoh to bend 
and do homage to the King of kings. In this awful 
episode in the history of God's ancient people, we 
have a striking picture of man's exposure by sin to the 
destroying angel of temporal and eternal death, and 
of his redemption from both by the atoning death of 
Christ; and with this brief exposition, and looking at 
this interesting event in the clear light of gospel ex- 
position, we observe : — 

I. That God finds all that is essential to 

THE SALVATION AND SECURITY OF HlS PEOPLE IN 

the blood of Christ. "And when I see the blood, 
I will pass over." 

1. This blood was of Divine appointment God 
Himself instructed the people, in this important crisis 
of their history as to what they were to do. They 
were not left, nor were they capable of originating 
any plan of preservation of their own. They were 
not to find shelter in their own wisdom or work, nor 
in anything belonging to the people among whom 
they dwelt. The temples of Egypt were grand and 
strong, and its philosophy a^d wisdom imposing 
and manifold, no doubt, but thes^ were to be of no 
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service to them in this awful crisis of their history ; 
nor was Moses himself to bring them help, though 
skilled in all the learning of his age. No; this 
method of sheltering His people from the destroying 
angel originated with God Himself; it was He who 
commanded the lamb to be slain, and the blood to 
be sprinkled ; and who but God could have originated 
the great system of redemption ? what mind but His 
own could have appointed and provided that anti- 
typical lamb, even the Son of God, whose blood is the 
propitiation for the sins of all who believe, even the 
countless number of God's elect of every nation, and 
kingdom, and tongue, and age? 

2. // was equal to all the exigencies of that fear- 
ful crisis through which God's ancient people had to 
pass. 

And the precious blood of Christ is equal to all the 
designs of God's mercy in the salvation and preservation 
of every true Israelite, or of all who believe. Christ 
was God as well as man, and in His complex charac- 
ter without sin ; hence his life and death are of infinite 
value before God. By His obedience to the law from 
His birth to His death, He expanded and enhanced 
its spirituality, and meeting all its demands, He brought 
in an everlasting righteousness even the righteousness 
of God ; while, by His sufferings and death, He bore 
the penalty of sin on behalf of all who believe, render- 
ing it impossible that death as a penal sanction should 
ever touch them or come near their dwelling. The 
fire of divine wrath did come down upon Christ as 
God's sacrificial lamb, on account of our sins, but only 
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to be quenched, for He could and did bear all its 
heat and curse, nor failed in this baptism of fire until 
all the guilt of His redeemed was expiated, and His 
Church secured from the sword of the avenging angel 
of temporal and eternal death. 

3. Hence God found in it the most perfect satisfac- 
tion; and as, when of old, He saw the blood of 
the lamb upon the door-post of the Israelite, He 
passed over, and all within were secure from tem- 
poral death; so when God beholds a sinner at the 
cross, seeking shelter beneath the blood of His Son, 
the angel of eternal death receives the command to 
sheath his sword, the justice of God having received 
full satisfaction at the hands of Christ for all such. 
And as none but God can fully understand the infinite 
worth and merit of Christ, so no one but Himself can 
fully know the vast, the infinite delight, which all His 
harmonised perfections find in the life and death of 
Christ, and in the persons of each and all who are 
interested in and seek their salvation only in the blood 
and righteousness of His dear Son. Christ Himself, 
however, who gave this satisfaction, reveals a little of 
it in His inimitable parable of the prodigal son, where 
He represents the divine Father, in the exuberance of 
His God-like joy, exclaiming, as He embraced again 
His long-lost son, "Bring forth the best robe, and 
put it on him; and put a ring on his hand, and 
shoes on his feet : and bring hither the fatted calf, 
and kill it ; and let us eat, and be merry : for this 
my son was dead, and is alive again ; he was lost, and 
is found-" 



6 THE SHELTERING BLOOD; OR 

II. That this salvation is made ours by faith 

ONLY. 

God not only appointed blood as the medium of His 
people's preservation, but instructed them as to the 
means by which it was to be made available. The blood 
was not to be wasted or thrown anywhere, or sprinkled 
as the fancy might dictate ; the directions were minute 
and explicit : " and ye shall take a bunch of hyssop, 
and dip it in the blood that is in the bason, and strike 
the lintel and the two side posts with the blood that is 
in the bason." God not only appointed the blood by 
which the people were to be protected, but the method 
by which it was to be made to answer His intention ; 
and not only is our salvation provided for us by God, 
in the death of Christ, but the means by which we 
apprehend it and make it ours — even faith. It was 
beneath the blood of the slain lamb that the Israelite 
was to find shelter, but in order to the realisation of 
the protection afforded by the mystic sign, it was to be 
sprinkled as God directed. God did not say, " when I 
see the hyssop, I will pass over " ; but, " when I see 
the blood "; and yet the hyssop was necessary to place 
the blood beneath the eye of God : both were needful 
in their proper place, but one could not take the place 
of the other. Had the Israelite have set up the hyssop 
without the blood, or the blood without using the 
hyssop, he would have been guilty of rebellion against 
God, and would have forfeited the protection which 
the ordinance and his obedience would have insured. 
We can easily conceive a man of a certain type of 
character saying, " O never mind the hyssop ; what 
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does it matter, a poor bit of withered grass — up with the 
protective sign at once ! " and of another exclaiming, 
"Why should we exhibit the blood? Here is a bunch 
of hyssop, the growth of God's care, the product of 
His power, and possessed of His own beauty ; and as 
He made it, He must look on His own work with 
delight : set up this ; " but in both cases there would 
have been the sin of presumption, and consequent 
failure and death. In both cases there would have 
been a repetition of the spirit of Cain, of proud and 
haughty disobedience, and not the spirit of Abel, of 
humility and faith. Let us beware of this spirit. God 
has provided a great and infinite salvation in the death 
of Christ, by the side of which our poor little faith is 
but as a bunch of withered grass by the side of the 
everlasting and infinite beauty of the paradise of God; 
but it has its use. By faith in the blood of Christ, His 
merits reach our consciences, cleansing them from 
guilt, giving us peace, separating us from the Egypt of 
the world, and marking us off as the redeemed of the 
Lord. Keep to God's order, dear reader ; do not 
transpose or despise His ordinances. The blood 
which saved the Israelite was sprinkled blood, and the 
blood of Christ, which saves the Christian, is blood 
which faith receives, upon which she rests, and in which 
she glories, saying with the apostle, " God forbid that 
I should glory, save in the cross of Jesus Christ, by 
whom I am crucified to the world, and the world unto 
me." It is not sufficient that there is cleansing merit 
in the blood of Christ, dear reader ; it must reach thy 
conscience to purge thy guilt and bring conscious 
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security ; and this is accomplished by the hyssop of 
faith, and according to the simplicity and strength of 
thy faith resting upon this — this only, and this at all 
times, will be thy stedfastness and peace. " Being 
justified," says the apostle, "by the blood and right- 
eousness of Christ, His finished work, the great 
satisfaction He gave, gave of Himself, gave once 
to the justice of God, and by which He perfected the 
sanctified for ever ; apprehending this by faith, re- 
ceiving it, resting upon it, ever resting upon it ; we 
have peace with God, lawful peace, permanent 
peace; and by the same faith we even here bid 
defiance to the angel of death, as we exclaim, " O 
death, where is thy sting? O grave, where is thy 
victory ? The sting of death is sin ; and the strength 
of sin is the law. But thanks be to God, which giveth 
us the victory through our Lord Jesus Christ." 

Do not make light, then, of the hyssop, dear reader ; 
do not despise faith, for it is by this instrumentality 
that the death of Christ, and all that it procured, is 
made ours. But do not put the hyssop, do not put 
your faith, believer, in the place of the blood. Mark 
the words, " when I see the blood, I will pass over." 
What is your faith of itself, believer ? — like yourself, a 
poor, weak, imperfect thing. What perfect work has 
it done that it can plead ? What atonement has it, 
or can it give to justice for your sins ? WTiat value 
has it to satisfy the claims of law ? Apart from the 
merits of Christ it can only become, the mere instru- 
ment of a poor, miserable, subtle self-righteous- 
ness. O look not at it, believer, but through it 
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imitate God, and look at the blood ; and there, where 
the great, the eternal and infinite mind of God finds 
its satisfaction, do thou find thine ; — its rest, do thou 
find thine; — its peace, do thou find thine. Still, 
though the hyssop is not the blood, though faith is not 
merit, faith has its work, and Christ is its author and 
perfecter. Under Him, therefore, use all the means 
by which it is increased, and thou wilt find that 
according to its simplicity will be its strength, and 
according to its strength will be your certain victory, 
security and peace. 

III. That whosoever by faith receives the 
blood of Christ is perfectly secure. In each 
dwelling sheltered by the sprinkled blood, there were 
many persons, no doubt, young and old ; every type of 
character, and every kind of sin ; the intellectual pride 
of Egypt had stung some, its idolatry and sensuality 
others ; but beneath the mystic sign, the blood, all 
were alike secure. 

The destroying angel saw the blood and passed over, 
and men may be defiled now by every kind of sin, 
and thus be exposed to the just wrath of God ; but 
the blood of Christ, apprehended by faith, " cleanseth 
from all sin " — cleanseth now, at once and for ever. 
And when God perceives that blood sprinkled by 
faith in His testimony upon the conscience, He is 
satisfied. The frown of the righteously offended Judge 
is changed into the smile of a loving Father, who 
recognises in the weeping, anxious penitent at His 
feet, the face of His child, and hears the broken 
lispings of His repentant prodigal. " And when / see 
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the blood, I will pass over." Observe, reader, not when 
you see it : amid the darkness of that terrible night, 
it is possible that the sheltered Israelite could not see 
the blood himself, nor was it needful he should. His 
security depended upon the sight of God, and not 
upon the keenness of his own vision. And perhaps, 
weeping penitent, thy eyes blinded by tears and im- 
perfect knowledge, thou failest to perceive the evidence 
of interest in the sheltering blood of Christ ; but if by 
faith thou hast renounced thyself and art resting upon 
the death of Christ as the only ground of thy accept- 
ance and hope before God, thou are secure; from 
the first moment that thy trembling faith ventured 
upon and pleaded the blood of Christ before God, thy 
sins were put away, for thus runs the Word, " If we con- 
fess our sins, He is faithful and just to forgive us 
our sins, and to cleanse us from all unrighteousness." 
Faithful to His promise, and just to His Son, whose 
death has removed the penalty of all transgression 
from those who believe. 

But as God kept His eye upon the blood of old, so 
do thou, believer, keep the eye of faith upon the work 
of Christ. In thyself thou art all imperfection, and 
thy best works are defiled by sin, while thy frames 
and feelings will be changeable as an April day. Rest, 
therefore, exclusively and only and always upon the 
blood of Christ, and thy peace shall flow as a river, 
and thy righteousness be as the waves of the sea. 
While prizing every gleam of light, and every spring of 
spiritual feeling which comes from the Spirit of God, 
still ever put thy choicest experience where thou dost 
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put thy sins, beneath the feet of Christ, resting only 
by faith upon Him, and learn how always to be 
sorrowful for sin, while yet thy faith rejoices in the 
Lord. Thus resting in and living upon Christ, reader, 
thou shalt be secure in life and in death, and at the com- 
ing of the Lord. It was an awful night for the Israelite 
when the destroying angel smote the first-born of 
Egypt. Amid the darkness and confusion and 
terror without, the wail of the living and dying filling 
his ear, and appalling his heart, there was nothing 
between him and death but the little drop of blood upon 
the door-post, hidden from his view by the darkness of 
night ; but it was enough ; he was secure. God saw 
it, and he was safe. And by-and-bye another mid- 
night will come, when the cry will be raised, " Behold 
the Bridegroom cometh ! " and when, amid the wreck 
of matter and the crash of worlds, the wicked will cry 
to the rocks to cover them and hide them from the 
wrath of the Lamb ; then the people of God shall 
realise that the blood, by many so despised, will be 
their shelter and joy still, and they shall lift up their 
heads, for behold, their redemption draweth nigh ! 
IV. That the blood so received becomes a 

LIFE AND CONSECRATION BOTH WITHIN AND WITHOUT, 

and that for ever. The lamb which yielded the 
blood which protected the Israelite was to be roasted, 
and eaten with unleavened bread and bitter herbs, with 
the loins girded, the shoes on the feet, staff in hand ; 
and this was to be a feast by an ordinance for ever. 
And the death of Christ, which yields us our pardon, 
brings us our spiritual life and nourishment. The 
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death which procured spiritual life feeds the life 
which it procured, and the life which is so nourished 
becomes most active in the service of God ; it sepa- 
rates from the Egypt of the world, and those who 
live under its influence become strangers and pilgrims 
on the earth. We see this exemplified in the Great 
Apostle. He who said, " God forbid that I should 
glory, save in the cross of our Lord Jesus Christ," was 
the same who wrote, " Brethren, I count not myself 
to have apprehended: but this one thing I do, forget- 
ting those things which are behind, and reaching forth 
unto those which are before, I press towards the mark 
for the prize of the high calling of God in Christ 
Jesus." He went forth habitually with his loins 
girded, his feet shod with the preparation of the 
gospel of peace, and star! of God's faithfulness 
in the hand of his faith ; and he who lives most upon 
Christ will best serve Christ. His death is in every 
sense our life ; not only the life of our acceptance, 
our pardon and justification, but of our regeneration 
and sancthication ; where all the graces of the Spirit, 
faith, hope, love, joy, and peace, were born at first, 
beneath the cross, there only by the Spirit of God 
are they nourished and sustained. He has but a 
feeble life who has but little to do with the blood of 
Christ It is beneath the cross God reads out to us 
the meaning of His moral nature and our own, and 
imparts His nature to us ; something of His natural 
life comes to us through nature ; His moral life only 
through the death of Christ. It is a mistake to sup- 
pose that the revelation of the forensic attributes of 
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God through the death of Christ, as properly under- 
stood, issues only in mere perceptions, and distinctions, 
which mean nothing, and exert no influence ; they pass 
into our spiritual life as bread, into a healthy body, 
and strengthen and form our moral principles, habits, 
and character. Could the truth, in relation to the 
character of God, upon which the atonement is built, 
be done away, then all moral distinctions would 
perish, and even society itself would have no perma- 
nent basis on which to rest. All men, therefore, are 
more interested in this controversy than they imagine; 
and in this little incident of Jewish history are veiled 
the most awful and important truths. The entire 
nation was preserved, lived, by vicarious death, 
through the blood of a lamb ; and all true Chris- 
tians live in the highest sense by the death of Christ 
as a satisfaction to Divine justice, and embodying and 
illustrating the moral fulness of the Divine nature; and 
as furnishing that spiritual influence, and especially the 
element of love, by which the moral nature is quick- 
ened, fed, and sustained. Those who were redeemed 
by the blopd of old, and partook of the flesh of the 
roasted lamb, were pre-eminently the first-born of God, 
and were ever to present before Him their best, and 
those redeemed by Christ, and who participate in His 
merits are the sons and daughters of the Lord God 
Almighty, and they yield themselves and their pro- 
perty to His service and glory. 

The Israelites partook of the passover with un- 
leavened bread and bitter herbs \ and sorrow and 
sincerity are ever born of that faith which finds pardon 
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and peace in the blood of Christ. The sorrow of the 
world worketh death, but the sorrow of faith worketh 
life, because its true fruit is love. 

Faith without sorrow is presumption, and will issue 
in despair, while sorrow without faith will only lead to 
indolence or unavailing regret. Christian sorrow, 
however, is not mere ignorant feeling, nor does its 
sincerity issue in self -righteousness. True sorrow leads 
us to the feet of Christ to find our shelter in His 
blood, while sincerity leads us to fellow in His steps. 
These two graces mutually strengthen each other, all 
through the Christian pilgrimage. Where there is 
sincerity there will be conflict, and where there is 
conflict in pursuit of the Christian ideal there will ever 
be more or less of the sorrow of failure, for the Chris- 
tian is pardoned that he may persevere, and fed that 
he may fight. The mystic who lives by his feelings 
and the self-righteous man who lives by deeds may 
escape the warfare and work of the Christian, but it is 
that they may perish in the pride of their own self- 
complacency and death. Until there is a true Chris- 
tian sorrow for sin there is no sincerity, but wherfe 
there is true sincerity there will ever be sorrow for sin, 
and as sorrowful yet ever rejoicing will be the expe- 
rience of the soul, even to the end; and no true 
Israelite will ever wish to divorce the bitter herbs of 
sorrow for sin, or the unleavened bread of sincerity 
from that faith which finds its present peace and hope 
of eternal life in the death of Christ. 

The Israelite was to keep the Passover " as a feast 
by an ordinance for ever; " and the Christian who by 
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faith finds his salvation in the death of Christ will 
discover in that salvation, a joy which will not only be 
a source of refreshment and strength all through the 
wilderness of time, but a fountain of bliss in eternity 
itself; for thus the redeemed will sing, even in heaven 
itself, " Unto Him that loved us, and washed us from 
our sins in His own blood, and hath made us kings 
and priests unto God and His Father; to Him be 
glory and dominion for ever and ever, Amen." 

"No, not the love without the blood ; 
That were to me no love at all ; 
It could not reach my sinful soul, 
Nor hush the fears which me appal. 

I need the love, I need the blood, 

I need the grace, the cross, the grave ; 

I need the resurrection power, 

A soul like mine to purge and save. 

The love I need is righteous love, 
Inscribed on the sin-bearing tree,— 

Love that exacts the sinner's debt, 
Yet, in exacting, sets him free. 

Love that condemns the sinner's sin, 
Yet, in condemning, pardon seals ; 

That saves from righteous wrath, and yet, 
In saving, righteousness reveals. 

*Love boundless as Jehovah's self, 

Love holy as His righteous law, 
Love unsolicited, unbcught, 

The love proclaimed on Golgotha. 

This is the love that calms my heart, 

That soothes each conscience-pang within, 

That pacifies my guilty dread, 

And frees me from the power of sin. 



1 6 THE SHELTERING BLOOD. 

The love that blotteth out each stain, 
That plucketh hence each deadly sting, 

That fills me with the peace of God, 
Unseals my lips, and bids me sing. 

The love that liberates and saves, 
That this poor straitened soul expands, 

That lifts me to the heaven of heavens, 
The shrine above, not made with hands. 

The love that quickens into zeal, 
That makes me self-denied and true, 

That leads me out of what is old, 
And brings me into what is new. 

That purifies, and cheers, and calms, 
That knows no change, and no decay ; 

The love that loves for evermore, 
Celestial sunshine, endless day." 
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THE CONDITIONS OF CERTAINTY AND 

REST. 




" And Jesus called a little child unto him." — Matt xviii., 2, 3, 4. 

ROM this interesting incident as recorded by 
the other evangelists we learn that the dis- 
ciples had quarrelled among themselves, 
and the source of their contention was, who should be 
greatest. They were in the presence of the perfection 
of beauty ; the Sun of Righteousness had arisen and 
flung His beams upon their path, and yet their hearts 
were at this time under the influence of the darkness 
of pride. They were in the immediate presence of 
Incarnate love \ love which had stooped from its throne 
and veiled itself beneath their flesh, that it might come 
near to them and save them ; and yet in the very 
presence of that love they miserably wrangled, and 
about what ? — who should most exalt, most reflect that 
love? no, but who should be greatest I 

They were in the presence of the Prince of Speakers, 
of Him of whom it was said that " grace was poured 
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into His lips," and who, indeed, not only spake as man 
never spake, but gave a practical exposition to His 
teachings before their eyes from day to day; and yet 
before Him, beneath the very light of His eyes, while 
listening to His words and witnessing His example, 
they quarrelled among themselves as to who should be 
greatest ! And the greatness they sought was not a 
real greatness ; not even an intellectual, much less a 
moral greatness, but a material greatness, a greatness 
compatible with all that was mean, and little, and even 
vile. They thought that Christ had come to set up 
an external and visible kingdom, of which He was to 
be the king, and they were to share in its glory. And 
it was about this greatness, made up of position, power, 
honour, and authority, that they had fallen out by the 
way. 

They were about Christ, and yet not truly with Him, 
nor fully in sympathy with the spirituality of His 
kingdom. This is instructive to us : the natural eye, 
indeed, brings but little to us of the nature of things, 
elast of all of those things which are purely spiritual. 
Christ spake as man never spake, and yet He was not 
understood ; and were He now to appear, clothed 
with the brightness of the sun, such light might blind 
the natural eye, while yet the heart, unvisited by the 
light of God's Spirit, would still retain its ignorance 
and enmity. 

To correct this spirit, what did our Saviour do ? did 
He enter into a long dissertation as to the evils of pride ? 
no, but He did something infinitely more touching, 
instructive, and beautiful. He " called a little child 
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unto Him, and set Him in their midst." And this is 
what Christ is doing now ; calling little children unto 
Himself — men who feel it to be the highest act of 
reason, the very sublimity of their existence, to sit at 
His feet who has redeemed them. And for this purpose 
the gospel and the Spirit are still travelling round the 
universe, and will continue to wing their way until 
all such are gathered to truth, certainty, and rest, both 
here and hereafter. Literally this is what Jesus is 
doing now — calling the children to Himself. O ! what 
a countless host of little ones, responsive to the voice 
of the Great Shepherd, are constantly passing upward 
into His presence who said, " Suffer little children to 
come unto me." O ! what a bright gleam of light from 
the throne of God is this fact, falling upon the dark- 
ness, sorrow, and mystery of this world, the salvation 
of so many of the little ones ; and although parents 
may weep, how sweet is the thought that so many 
reach home before their garments are practically 
stained by sin, and that death to them is but the voice 
of love — the voice of the Shepherd calling the lambs 
to Himself, to hide them in His bosom from the 
coming storm. 

" He called a little child unto Him, and said, ' Verily I 
say unto you. 9 ' We must understand this, whatever 
we do not understand, for the meaning of our Saviour's 
words evidently lies at the very base of our salvation ; 
" verily" saith the faithful and True Witness ; " verily 
I say unto you," says Incarnate Love itself, " unless 
ye become converted and become as a little child, ye 
shall not enter the kingdom of heaven." Solemn, 
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awful words ! We must understand them, then, if we 
are to be saved. What do they mean? "unless ye 
become as a little child \ " does it not mean that what 
a litde child is naturally, we must be spiritually ; that 
there are certain attributes in a child literally, which will 
illustrate what we must be spiritually to. enter the king- 
dom or to become a real Christian? O ! what an interest 
this fact imparts to a child. Believing this, understand- 
ing this, a parent has always in his child a living creed 
before him, a sacrament indeed, an outward sign of 
inward spiritual grace, a symbol of mystery, ever vocal 
with the highest teachings of heaven. O ! parents, read 
the gospel in your children ! O ! teachers, look at your 
little ones in the light of Christ's words, and you will see 
more in them than all the philosophers of the world can 
teach you, and you will receive more from them than you 
will ever be able to impart in return. But what, then, 
are those properties of character possessed literally by 
a child, which will illustrate what we must be spiritually 
to be a real Christian, or to enter the kingdom of God? 
I. Humility. The last thing which a child thinks 
of is its own dignity : put the children of a peasant 
and a prince together, and they will be perfectly happy ; 
and this is the great lesson which our Saviour uses the 
little ones to teach — the importance of humility ! This 
is the first and last thing we have to exemplify in con- 
nection with His kingdom. " And He called a little 
child unto Him, and set it in the midst of them, and 
said," etc.; "whosoever, therefore, shall humble himself 
as this little child, the same is the greatest in the 
kingdom of heaven." 
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Look at this interesting scene, Christian, and learn 
its lessons well. Behold the meek and lowly Jesus in 
the midst of His angry and ambitious disciples, and 
see how they shrink abashed before His meek eyes, 
as, pointing to the little child, He says, " Verily I say 
unto you, except ye be converted and become as the 
little children, ye shall not enter that kingdom, the 
honours of which are now the object of your disputation. 
Observe this little child ; see how it obeys me ; I can 
do as I please with it, it does not resist me ; it has ho 
will of its own ; be, then, as it is, and learn of me to be 
meek and lowly in heart, and ye shall find rest for your 
souls." 

II. Simplicity and guilelessness. A little child is in- 
genuous, it will say what it feels and thinks; but 
pride makes men double-minded and insincere ; hence 
our Saviour would teach His disciples that if they 
would enter His kingdom, they must give up all the 
insincerities and sinuosities of pride, and become like 
a little child in simplicity and sincerity. Our Saviour 
teaches the same thing when, speaking of Nathaniel, 
He said, " behold an Israelite in whom there is no 
guile ; " and in the parable of the sower, where He 
teaches the importance of what He terms an " honest 
heart," which receives the seed of the kingdom, and 
brings forth fruit to perfection. 

III. Gentleness. A little child is gentle ; but men 
under the influence of pride and ambition, are cruel. 
The disciples being under the influence of these feel- 
ings, our Saviour would correct them. It is as 
though he had said, You wish to be great— one to 
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rule over the other: in seeking to reach this, you 
would not hesitate to be cruel ; but I have come to 
set up a kingdom of love and meekness and righteous- 
ness and joy in the Holy Ghost — and these things 
cannot dwell where pride is, for where this is supreme 
there will be envy, and where this is, cruelty : this 
cannot be. " Verily I say," etc. You must become 
a child in gentleness to form a part of my kingdom, 
for it is my intention to conquer my kingdom by 
love, and not by force and cruelty. 

IV. Simple and confiding faith. A little child 
does not live by its reason, but under the influence of 
a beautiful and often unconscious instinct, it surrenders 
its reason, and lives a life of simple and confiding 
faith in its parent ; almost unknowingly, and without 
reflection or any conscious effort, the little creature 
gives itself to its parent and depends upon him for its 
food, clothes, and education, and the parent receives 
the child, feeds and clothes it, regulates its feelings 
and imagination, developes its reason, and finally 
gives it back again to itself, so to speak, educated, 
furnished, and fit for the battle of .life. The child's 
unconscious self-repudiation led to this. And all this is 
embodied in our Saviour's meaning when He said, 
" Verily," etc., etc. The disciples were all for living 
by their own resources, reaching a position of renown 
and eminence with Christ, and were aiming at living 
more by the things he imparted, than by Himself; to 
correct this, "He called a little child, and said, 
Verily," etc. And his language to all who are seeking 
to enter the kingdom, is,— Self must die ; I have not 
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come to exalt it— and as a child lives by its parent, 
so you must live by me. I must feed, clothe, and 
educate you. You must renounce yourselves, and 
find by faith all you need in me. Of God I must be 
made unto you, ** wisdom, righteousness, sanctification, 
and redemption." You must look to my death 
for the removal of your sins ; my righteousness for 
your justification ; my grace for your holiness. In 
this way you are to reach spiritual peace, rest, 
elevation, dignity and blessedness, both here and 
hereafter. " Verily I say unto you, unless you thus 
be converted, and become as little children, you 
shall not enter the kingdom of heaven." 

This beautiful spirit of confiding faith which saves, 
we see constantly illustrated in a little child. The 
father speaks to his child, it does not always fully 
understand his words, but it is enough that he speaks, 
and so far as it can understand, it obeys. The father 
invites it to go out with him, it knows not where, but 
it puts its little hand in his (and how the touch of his 
confiding faith moves the father's heart) and goes with 
him, asking no questions, laughing over the hills in the 
sunshine, or coming home by a strange path at night ; 
it is enough for the little one that it is with its father, 
and can see his face, and hear his well-known voice. 
And thus, too, we enter, if we enter at all, into the 
kingdom ; not by reason of or relying upon our own 
resources, but by simple, child-like faith in Jesus 
Christ, resting upon His words who has said, " He 
will cast out none who come," and building all our 
hope of acceptance with God upon His finished 
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work. And, O how the faith by which we so rest 
opens the heart of God, as He pours forth the blessings 
of pardon and peace, and the spirit of adoption into 
our hearts, enabling iis to cry, " Abba Father." A 
Christian, therefore, is one who gives all to Christ, 
and by giving all receives all Christ has to give ; and in 
the act of this faith and self-surrender, he commences 
a new and spiritual life under the teachings of heaven, 
in which he is taught all that he can, or it is needful for 
him to know here, in which knowledge he has the 
best evidence and witness of the nature and reality of 
that kingdom to which Christ referred when he said, 
" Verily," etc. Learn irom a child, then, how to touch 
the heart of God, and to know, so far as you can, the 
reality of the words of Christ, and the blessedness of 
a life of peace and acceptance with Him. 

This incident, then, brings out before us the charac- 
ter of a true Christian, or the inheritor of the kingdom. 
He is one, we have said, who gives all, that he may 
take all. This lesson should be easy to us ; it ought 
not to be difficult for us to be a little child with God ; 
we are so in fact; our knowledge is imperfect; we only 
know in part, and the part we know we know imper- 
fectly ; at best we only apprehend,we never comprehend. 
We can never be more than a child with God ; He is 
infinite, we are finite. Could we climb up the steps 
of God's throne and stand by His side, were this 
possible, the circle of our vision would be extended, 
but still it would be bounded; there would be the 
dark rim in the distance, infinite possibilities in God, 
beyond which our sight could not penetrate. It is 
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therefore our highest wisdom to have an experience 
and spirit in accordance with the facts of our con- 
dition j to be a child with God, to let Him as a 
Father deal with us and teach us, talk down to us 
and tell us what He is and we are. What is a child, 
indeed, literally without its parent ? and what is or can 
a creature be without God ? What words can describe 
our ignorance, weakness, and insignificance! We 
cannot even live without God. " I can do all things," 
said the Apostle, "through Christ who strengthens 
me ;" yes, but nothing without Him. O ! the blessed- 
ness of this life — a life of dependence upon God, to 
have all our resources in God, to have a new Father 
every day ever with us, and fully equal to all the wants 
and woes of our infinitely necessitous being. 

And this explains to us much that otherwise would 
be very dark and mysterious in the dealings of God 
with us. Dost thou ask, Christian, why thy health 
has failed thee, thy friends are so few and poor, why 
thy hopes have been blighted again and again, and 
disappointment has been written upon thy fondest ex- 
pectations, and even death upon thy sweetest joys ? 
why has wave upon wave rolled over thee ; why the 
bread of adversity and the water of affliction have been 
given to thee ; why thy path has been so solitary, and 
thy life remains an enigma to thyself and friends ? 
The meaning of all these things is simply this : to make 
thee more completely and perfectly a child with 
God, having nothing in thyself, and finding all in Him. 

Observe, then, we have here the conditions of 
peace. Why do many Christians enjoy so little peace 
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with God, and why are some so long in reaching even 
the little they have ? Because frequently they have, or 
want to have, too much of their own to begin with, 
and sometimes this state of mind is fostered by mis- 
conceptions of the way of peace. It is sometimes 
spoken of as a narrow way, and in a certain sense 
it is; but the narrowness is on our side and not 
God's. Let a man be willing to be a child with God ; 
let him be willing to come to Christ in his true charac- 
ter, as having nothing of His own but sin and guilt, 
and entitled to nothing but condemnation, and let 
him feel and confess this, being willing to receive a 
full, free, and perfect salvation in Christ, and all that 
this means — blood to cleanse, and righteousness to 
justify ; made his by simple faith, at once and for ever — 
and he will not find this way of acceptance with God 
narrow ; and no broken-hearted, weeping, self-renoun- 
cing penitent ever has or will, but will find still that 
there is room enough and to spare, a way wide as the 
love of God, and the merits of Jesus Christ, and the 
infinite grace of the Eternal Spirit. Come as a repent- 
ing child, with nothing but your misery and your rags, 
and the experience of the prodigal will be yours. 
" But when he was yet a great way off the Father saw 
him, and ran and fell on his neck and kissed him, and 
said, * Bring forth the best robe and put it on him, and 
put a rin£ on his hand, and shoes on his feet, and bring 
hither the fatted calf and kill it, and let us eat and be 
merry, for this my son was dead and is alive again ; he 
was lost and is found.' " This is God's way of making 
us great; the way is wide and open to those who 
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neither have nor want to bring anything, but to those 
who will bring something of their own it is narrow and 
closed. But let none complain ; the fault is on the 
side of the creature, not God : Christ has revealed and 
vindicated the freeness, fulness, and munificence of 
His Father's love in the present and everlasting salva- 
tion of perishing men, and although many, under the 
influence of a nature withered and shrivelled up by 
sin, may speak' of Him as a hard man, " reaping where 
He has not sown," the testimony of the faithful and 
true witness, confirmed in the experience of myriads, 
will stand fast for ever. 

Greatness. In the words of Christ we can read 
out clearly the way to real greatness, and we see that 
it is open and accessible to all, high and low, rich and 
poor, alike. None, therefore, who read these words 
need be hopeless even as to this, or pass through life 
singing a Byronic dirge over their inevitable misfor- 
tunes. We can be great according to His ideal who 
was the greatest. How ? By being a child with God. 
Now if God is what He is — the infinite and eternal 
Reason, and we are what we are, this is infinitely 
reasonable, but we must be a child ; we must begin 
with self-repudiation. We must not, however, enlarge : 
accept Christ as the first act of faith for salvation, and 
real greatness lies all round about us, accessible to all 
who are willing fully to surrender themselves to the in- 
fluence of His love. 

" If in our daily course our mind 
Be set to hallow all we find, 
New treasures still of countless price 
God will provide for sacrifice. 
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The trivial round, the common task, 
Would furnish all we ought to ask, 
Room to deny ourselves ; a road 
To bring us daily near to God." 

Certainty and Rest. Many in the present day 
are often troubled that so many intellectual and 
learned men should be unable to enter the kingdom 
of Christ, but this ought not to excite any surprise, for 
the kingdom is not promised to mere intellect in the 
abstract, otherwise the devil himself might have it, but 
to a certain state of mind — to the meek, the lowly, and 
self-renouncing. Here, as in other things, we must 
begin at the beginning, with first principles ; if we wish 
to learn to read, we must begin with the alphabet ; if 
we would learn music, we begin with the scale. The 
astronomer who said, " if you place your telescope in 
a certain position, at such a time, you will see a new 
planet," in reaching his conclusion, had to take for 
granted that twice two was four, and we must act in 
the universe of revealed truth as we do in the universe 
ot matter. There are high mountains, but we do not 
distress ourselves because we cannot climb to their 
snow-clad summits : we enter the orchards at their 
base, and feed upon their pleasant fruits. There is a 
vast sea, but we are not distressed because we cannot' 
fathom its hidden depths ; we sail over its surface re- 
joicing in the light of the sun and its ten thousand 
sparkling waves. And so there are heights and depths, 
lengths and breadths in the love of God which passeth 
knowledge, but this need not disturb us ; all that we 
desire to know is simple and plain* The little fish in 
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the sea is not troubled because it cannot reach the top 
or the bottom of the ocean in which it floats, or pass 
all its water through its gills ; we open our eyes and 
drink in the light of the sun so as to see our work 
and way, and are not distressed because we cannot 
absorb all its silver light, or that in its boundless, 
infinite .munificence it swept by us to light up other 
worlds and clothe them with beauty and glory. And 
so we need not despair or be distressed because we 
cannot comprehend every feature of the revealed and 
infinite mind of God, for by being a child with Him 
He will guide us through what we can knpw to cer- 
tainty and rest. Only let us see to it that we begin rightly. 
We do not turn our ear to light and our eye to sound; 
we know that each organ is related to certain things, 
and act accordingly. So, spiritually, moral truth is 
related to the moral sense or conscience. Let us 
begin as a child with conviction of sin, and looking at 
Christ and truth through it, through a wounded con- 
science, we shall have no difficulty in understanding 
God's words, or feel any doubt as to the truth which 
He makes known. It has been said truly that the 
essence of Christianity is a crucified Saviour in a 
broken-hearted sinner. Turn away, then, dear reader, 
from pride of intellect and self-trust, from the janglings 
of the schools and the uncertainties of a superficial and 
arrogant philosophy; conform yourseJr to the requi- 
sitions of infinite mercy and the highest reason ; be 
a little child with God, and so by humility and 
faith enter the kingdom of peace and rest. " Learn 
of me," says the Great Teacher, "for I am meek 
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and lowly in heart, and ye shall find rest for your 
souls." 

Progress. — Humility is the condition of all true 
Christian progress — the perfection of a Christian is a 
thing of parts and degrees. Our first entrance into 
the kingdom through humility is but a prophecy and 
type of a constant entrance into a higher knowledge, 
richer joy, and deeper sanctity. But humility is the 
condition of every step — " Unless ye become as a 
little child, ye cannot enter." These words contain a 
principle of life-long application ; the Christian con- 
stantly stoops to conquer both truth and himself. 
Truth folds her children to her bosom and invests 
them with regal power again and again, but only as 
they look into her face with reverence, and come into 
her presence robed in a fragrant humility. The pride 
or prejudice which keeps me from the knowledge of 
any truth, keeps me from its power; the self- 
complacency which leads me to think I am perfect, at 
once bars the way against all future progress. There 
is an infinite meaning in every truth and grace as 
related to Christ, and only to the extent that I live 
under the influence of these words, beginning every 
day with a fresh humility, as a little child and learner 
at his feet, shall I make real progress in vital 
knowledge, faith, holiness and power with God and 
man. Inordinate care, pride, and ambition fill the 
soul with misery and unrest ; by faith and humility 
these must be constantly subdued, that we may enter 
into the kingdom of love and peace, for only as we 
take upon us the yoke of Christ, and learn of Him 
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who was meek and lowly in heart, bowing to His will, 
and fully surrendering ourselves to the will of God, 
do we find rest for our souls ; and this lesson of hu- 
mility and self-surrender we must learn afresh every day. 
Reader, a parting word. — The age is fast and 
furious ; the battle of life seems to grow fiercer every 
day, and many of the brave and strong are faint, and 
some have fallen. How came they to fall ? Because 
they carried their own burdens until they crushed 
them. We have heard of an old German Duchess, 
who, wherever she travelled, would carry her gold and 
jewellery with her in certain iron boxes, and one day 
the carriage was overturned, and they fell on her ancj 
crushed her to death. This conduct is being repeated 
by many, and thus in their case have the " cares of the 
world " and deceitfulness of riches not only choked the 
seed of truth in them, but themselves also. How 
shall we escape? — by being a child with God, 
leaning upon Him; by having a new Father every 
day, even as we have a new sun every morning ; by 
opening our fiearts constantly, and drinking in of the 
strength and sweetness of His voice — the voice of the 
great Elder Brother, as He speaks to us and says, 
" Verily I say unto you, except ye be converted, and 
become as little children, ye shall not enter into the 
kingdom of heaven." " Therefore take no thought for 
the morrow : sufficient for the day is the evil thereof." 

"The Master called a little child, 
And placed it in their midst to show 
The clearest mirror men could know, 

In which the face of faith e'er smiled : 
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A little child with eye unworn, 
Whose heart goes straightway for the light, 
Like buds that put forth all their might 

To start up heavenward soon as born : 

A little child, that even in play, 

The nearest path to heaven walks ; 

And in its innocent brightness talks 
With God in the old wond'rous way : 

Friends of a failing faith, when your 
Lighthouses of eternal Hfe 
Hold trembling lamps across the strife, 

And darken, darken hour by hour, 

While higher climb the waves that quench : 

And on the rocks the breakers roar ; 

And light in heaven opes no new door, 
And higher climb the waves that drench, 

When timid souls that sail the sea 

Of Time are fearful lest yon band 

Of cloud should not be solid land, 
W T hen they step in Eternity, — 

And faint hearts flutter 'twixt a nest 
That is not seal'd to wind and wet, . 
And one that is not ready yet, 

With wandering wings, can find no rest : 

I'll sit me down, no more beguiled 

By those who are too serpent- wise ; 

And seek my Saviour through the eyes 
And pure heart of a little child. 

Christ, give me but this little-one's grace, 

With faith to feel in darkest night, 

How good the Father's heart of light 
With that mild radiance fills Thy face." 
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THE SIN OF SINS. 




" Is it nothing to you, all ye that pass by ? behold, and 
see if there be any sorrow like unto my sorrow, which is 
done unto me, wherewith the Lord hath afflicted me in 
the day of his fierce anger." — Lam. i. 12. 

HESE words of infinite pathos fell from 

the lips of the weeping prophet Jeremiah. 

With the exception of the great Master 

Himself few have ever felt as he felt, witnessed such 
sufferings, or left on record such touching words of 
overwhelming sorrow. Like all true men, he was 
deeply sensitive ; he was a poet in the true and highest 
sense, a prophet, and a patriot. Of his beloved city 
and his people he wrote : — " How doth the city sit 
solitary, that was full of people ! how is she become 
as a widow ! she that was great among the nations, 
and princess among the provinces, how is she become 
tributary! She weepeth sore in the night, and her 
tears are on her cheeks : among' all her lovers she hath 
none to comfort her : all her friends have dealt 
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treacherously with her, they are become her enemies. 
Judah is gone into captivity because of affliction, and 
because of great servitude : she dwelleth among the 
heathen, she findeth no rest : all her persecutors 
overtook her between the straits. The ways of Zion 
do mourn, because none come to the solemn feasts : 
all her gates are desolate : her priests sigh, her virgins 
are afflicted, and she is in bitterness. Her adversaries 
are the chief, her enemies prosper ; for the Lord hath 
afflicted her for the multitude of her transgressions : 
her children are gone into captivity before the enemy. 
And from the daughter of Zion all her beauty is 
departed : her princes are become like harts that find 
no pasture, and they are gone without strength before 
the pursuer." With such a picture as this ever before 
his eyes, and cut in with the style of sorrow upon the 
tablet of memory, can we wonder that he should ex- 
claim, " Behold, and see if there be any sorrow like 
unto my sorrow " ? But great and real as were the 
sorrows of this weeping prophet, it is our intention to 
view them as but a faint and shadowy outline of 
His who was emphatically the Man of Sorrows, and we 
shall notice : — 

I. Some few peculiarities in the sorrow of 
Christ by which it is distinguished from all 
other sorrows. 

II. A few words upon the spirit in which this 
sorrow ought to be contemplated. 

I. Some few particulars in which the sorrows 
of Christ were distinguished from all other 
sorrows. 
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i. Chrisfs sorrow was a sorrow of perfect and 
infallible knowledge, and as such was ever before Him. 
All that He was to do and suffer, was written upon His 
heart, and graven upon the palms of His hands. The 
weeping prophet felt much in the presence of his coun- 
try's sorrow, but how his sufferings would have been 
increased if he could have had a clear view of them 
from his earliest days. We know that a little sorrow 
if long continued seems to grow in weight. , A very 
small thing, which at the commencement of a journey 
seems light, at the end is felt to be very heavy. It is 
so with sorrow. Now Christ had His sorrow, His work 
ever before Him ; the wine of suffering was ever on 
His tongue, and He could analyse it perfectly : deep 
as were the waters of suffering in which He was bap- 
tized, He could fathom their hidden depths ; terrible 
as was the fire to which He was to be exposed, He 
knew exactly to what extent it would burn. Well might 
He say, "Behold, and see if there be any sorrow 
like unto my sorrow ! " 

2 . Pure and disinterested sympathy with God and 
man. — Sympathy is a beautiful thing, but it involves 
great suffering. In a certain sense we may say of some 
natures, they must die before their time — sympathy 
will kill them ; but our sympathy even when most per- 
fect is feeble compared with that of Christ. He had 
perfect sympathy with both God and man ; what must 
this have cost Him? The weeping prophet said, 
" Rivers of waters run down mine eyes, because they 
keep not Thy law;" and yet his sympathy with God 
was imperfect. What must Christ have felt, whose 
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sympathy was perfect ? The prophet, too, arising out of 
his sympathy with men, his fellow countrymen, suffered 
much : he speaks most touchingly — " All her people 
sigh, they seek bread ; they have given their pleasant 
things for meat to relieve the soul : see, O Lord, and 
consider ; for behold I am become vile." But here, 
again, his sympathy with his people was imperfect : 
Christ's was perfect ; He had a clear perception of the 
sin of their conduct, and of all the utter ruin it would 
entail, and a proportionate sorrow on account of it : 
what must have been His sorrow ! 

3. Perfect isolation. — The life of Christ must of 
necessity have been a life of isolation ; not because 
He was deficient in human sympathy, for he was full 
of it. He loved His neighbour as Himself. He was 
neither a stoic, cynic, satirist, or misanthrope ; but 
arising out of the moral and intellectual grandeur of 
His nature and the objects for which He lived, He 
could not be understood : men, even the best, did not 
touch the rim of His character. He towered amid the 
hills of earth's greatest men like a mighty Atlas. The 
difference between the mind of a child and that of Sir 
Isaac Newton cannot with any sense of propriety or 
justice be used even as a figure of illustration here. 
The men surrounding Him and who loved Him $0 far 
as they could, were relatively ignorant, sacerdotal, 
local, narrow, and circumscribed ; — men of the little 
bit of the world called Palestine ; they were Jews, 
with Jewish thoughts and feelings — patriots, perhaps, 
in that sense ; fond of the material and visible, and 
accustomed to a religion which was intended for a 
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time to appeal to the senses. Christ was a man 
of all time ; His teaching was intended for all 
men. He was before His time in this sense, and was 
to formulate and communicate the great germinal, 
moral principles of all time;' and hence He lived 
alone. And yet His great, self-sustained, but human 
heart needed sympathy even here. This peeps out 
incidentally in many very beautiful little incidents, 
which we cannot stay to notice. 

But on the penal side of His sorrows it had been 
especially determined that He was to " tread the wine- 
press alone," and in the nature of things it could not 
be otherwise. Even of His great and infinitely loving 
Spirit we read that in the garden of Gethsemane " He 
began to be sore troubled and amazed ;" but a little 
sight of the storm which was to envelop Him, scattered 
all human companions far away ; they went like the 
thistledown before the whirlwind. Yet He felt this, 
as He paced backwards and forwards in anguish un- 
utterable, and with infinite feeling appealed to His 
disciples, " What, could ye not watch with me one 
hour ?" So many earnest men have had to exclaim, as 
they have travailed with great principles, like their 
Master in suffering and sorrow, waiting for their resur- 
rection in human hearts and lives, as they have 
witnessed the fickleness and often apathy of many who 
have professed to be with them in love and sympathy. 

4. Loathsome contact with sin, selfishness, unbelief, 
and Satan, — Who can tell what His purity must have 
suffered in contact with sin; His love with selfish- 
ness ; His faith with unbelief. Do we suffer from 
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temptation? — what must He have felt? The idea that 
we must be sinful to suffer from temptation and to feel 
the influence of Satan is a mistake. The more holy 
the nature the greater the suffering experienced from 
even the bare presentation of sin. 

5. Unjust and undeserved reproach. — Christ felt that 
the reproach heaped upon Himself was a reproach 
thrown upon God, for His perfect constitution, teach- 
ing, and work were the very perfection of His Father's 
power, wisdom, and love. The reproaches, therefore, . 
which fell upon Him not only touched His own heart, 
but His Father's honour, and bewildered for a time 
the disciples whom He loved. Hence His touching 
appeal to His Father in Psalm lxix. He says, " Let 
not them that wait on Thee, O Lord God of hosts, be 
ashamed for my sake : let not those that seek Thee be 
confounded for my sake, O God of Israel. Because 
for Thy sake I have borne reproach; shame hath 
covered my face. I am become a stranger unto my 
brethren, and an alien unto my mother's children. 
For the zeal of Thine house hath eaten me up ; and the 
reproaches of them that reproached Thee are fallen 
upon me. When I wept and chastened my soul with 
fasting, that was to my reproach. I made sackcloth 
also my garment ; and I became a proverb to them. 
They that sit in the gate speak against me ; and I was 
the song of the drunkards." And how deeply this 
reproach entered into His soul, we can see in the sam6 
psalm, where He says, " And hide not Thy face from 
Thy servant ; for I am in trouble : hear me speedily. 
Draw nigh unto my soul, and redeem it : deliver me 



THE SIN OF SINS. 7 

because of mine enemies. Thou hast known my 
reproach, and my shame, and my dishonour: mine 
adversaries are all before Thee. Reproach hath broken 
my heart ; and I am full of heaviness : and I looked 
for some to take pity, but there was none; and for 
comforters, but I found none. They gave me also 
gall for my meat; and in my thirst they gave me 
vinegar to drink." 

6. Poverty, weakness, hunger, and thirst, and all our 
other sinless infirmities. — He was made in all points 
as we are, and yet without sin ; He was crucified 
through a voluntary or assumed weakness ; " com- 
passed with infirmities ; " He knew hunger and thirst, 
poverty and want ; He sat weary by the well, and 
almost the last words from His dying lips, showing the 
reality of His suffering, bleeding humanity, were, " I 
thirst." Blessed lips ! though our only response was 
gall for thy meat, and vinegar for thy drink, all indeed 
we had or can have to give. 

7. Weariness and exhaustion. — The depths of these 
waters we may see reflected in the inimitable language 
of the Twenty-second Psalm, verses 14—17, " I am 
poured out like water, and all my bones are out of 
joint : my heart is like wax; it is melted in the midst 
of my bowels. My strength is dried up like a 
potsherd ; and my tongue cleaveth to my jaws ; and 
thou hast brought me into the dust of death. For 
dogs have compassed me : the assembly of the wicked 
have inclosed me : they pierced my hands and my 
feet. I may tell all my bones : they look and stare 
upon me." 
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8. Soul desertion, darkness, and fear. — We must never 
forget that Christ bore the essence of the penal sanction. 
" The soul that sinneth shall die" — " be cut off from 
God." Christ endured this : it was the bare apprehen- 
sion of this which made Him say, " If it be possible, let 
this cup pass from me ; " — which drew drops of agony 
from his brow and pressed blood from his pores. How 
could a perfect human soul, a soul which loved 
God with all its heart, soul, and strength, contemplate 
this without anguish unutterable? All His other 
sufferings He silently endured ; but when this horror 
of horrors came, He exclaimed, " My God, my God, 
why hast Thou forsaken me?" Then was fulfilled, 
" I sink in deep waters where there is no standing ; " 
" Thou hast laid me in darkness in the ^eep ; " " Thy 
wrath lieth hard upon me, and Thou hast afflicted me 
with all Thy waves." And yet, as is the case with the 
sun, the more total the eclipse, the brighter is the 
aura of glory which shoots forth from it and encom- 
passes it, so with Christ, never did His glory and the 
love of God burst forth so brightly, or with so much 
power in the destruction of the foes of the church as 
when Christ, in His darkness, exclaimed, " My God, 
my God, why hast Thou forsaken me ? " 

If we could get at a distance from the earth, and 
had eyes strong enough to see the huge shadow which, 
during an eclipse, the moon projects over its surface, 
our minds would be filled with awe as we beheld it 
come slowly, move on, and pass away. But how 
much more awe-inspiring to faith to see the dark cloud 
which passed over the sinless soul of Christ when 



THE SIN OF SINS. 9 

even His Father hid His face from Him on account of 
our sins. It is this which differentiates His sorrow 
from all other sorrow, takes it out of the plane of 
ordinary suffering, and constitutes Him in a sense 
peculiarly His own, " the Man of Sorrow, and 
acquainted with grief." 

O reader, if you would know what sin is, read it in 
the dark shadow which came over, and even appalled 
the soul of the Son of God; and if men have travelled 
hundreds and even thousands of miles, that they may 
so study the eclipse of the sun, as that through its 
darkness they may increase the strength and accuracy 
of their scientific light, with how much more zeal and 
diligence, humility and reverence, should we prayerfully 
study the meaning of that darkness of sorrow which 
even for a time eclipsed the Sun of Righteousness 
itself, that we may reach the light of a true knowledge 
both of ourselves and God, of salvation and peace. 

9. The Infliction of wrath upon His Spirit. — " It 
pleased the Father to bruise Him and put Him to 
grief." We approach with awe this sacred mystery. 
Whatever sorrow pressed upon the soul of Christ, 
arising out of His being for a time cut off from the 
light of His Father's face and the joy of His Spirit, or 
arising out of His felt identification with the sins of 
His people, His sympathy with God and His people, 
and all these were doubtless included, we believe 
that in the expiation of our guilt even He experienced, 
as we never can, the awful meaning of His own 
words when He spake of the " outer darkness " of the 
wicked, the place where the worm dieth not and the 



10 THE SLIGHTED SORROW; OR, 

fire is not quenched. In this sense he descended into 
hell — into the hell of thy sorrow, sinner ! O wilt thou 
not hear Him — wilt thou not weep as He calls to thee 
and says, " Behold, and see if there be any sorrow like 
unto my sorrow !" At least take off thy shoes fromoffthy 
feet, for the place whereon thou standest is holy ground. 

10. Physical suffering and death. — And others have 
died, you say. Yes, but not as He died. Strictly 
speaking He did not die — He laid down His life. He 
held Himself under His great sorrow, and would 
not withdraw until He had perfectly satisfied the justice 
of God on behalf of the sins of His people. Re- 
proach broke His heart, it is true, but He would not 
permit its strings to part beneath all the scorn, con- 
tempt, cruelty, and suffering from man, or the pressure 
of the greater grief from God, until His work was done ; 
then, and not till then, He bowed His blessed head, 
crowned with thorns, weighted with the dew of our 
night, bruised, mangled, pierced, forsaken, and said 
"It is finished/' and yielded up the ghost. O 
sinner, behold and see if there be any sorrow like unjto 
this sorrow wherewith He, even the Lord, afflicted 
Him in the day of His fierce anger against thy sins. 

11. The spirit in which this subject should 
be contemplated : " Behold and see" This tender 
expostulation shows that in addition to our many sins, 
we are capable of overlooking and even of treating this 
divine mystery with indifference, and even contempt. 

Behold and see ! Understand ; try and understand : 
here is a mystery of mysteries, into which the angels 
desire to look. 
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Behold and see ! see what God is ; His justice and 
holiness ; His love ! 

Behold and see what Christ is ! His love ; His true 
character and greatness. 

Behold and see what the Spirit is ! for he it was 
who anointed Him to all this ; sustained Him beneath 
the weight of all His woes, and gave Him victory over 
all His foes. 

Behold and see what man is — his guilt, sinfulness, 
and danger — the awful needs of his soul. 

Behold and see the only object that can reveal 
7vhatsin is, cancel its guilt, and save thee, sinner, from 
its power. 

Behold and see the only sight which can kill thy 
pride, humble thee, and melt thy heart with godly 
sorrow, contrition, and love. 

Behold, see and hear Christ as He expostulates 
with thee ! " Behold, these many years I have been 
presented to thee in the gospel, and hung up in the 
chamber of thy memory, and yet thou hast never 
looked at me — never wept. I gave my heart for thee, 
but thou hast withheld thine. I gave my Jjfe for 
thee ; what hast thou given me? And is it nothing 
to thee ! 

Can you look at the wounds you have made without 
pain ; at my tears and not weep ; at my sufferings and 
not repent ? " 

Observe, then, that the sorrow of Christ, in the 
estimation of many, is a very common thing ; and let 
us beware that it is not so to us. 

And while this is one of the saddest facts of this 



12 THE SLIGHTED SORROW; OR, 

world's history, let us remember that the knowledge of 
the meaning and divine intention of these sorrows are 
essential to our present peace and future felicity. 

Let us not look at these sorrows then as a mere senti- 
mental dream or make-believe, or something merely 
intended to touch our emotional nature : these sorrows 
of Christ are full of the love, light, and intelligence of 
Heaven ; there are underlying principles of infinite 
moment, the apprehension of which enlarges the 
understanding, removes guilt from the conscience, 
and sanctifies the soul. They form the lucid mirror 
in which we see the true nature of God and ourselves 
reflected. We have in them the very essence of all 
moral truth, the key which unlocks all mysteries, the 
crimson pathway to the very heart and intellect of 
God, rest, and heaven ; and from the very deeps of 
our degradation and darkness, ruin and sorrow, He 
speaks to us, calls us to become sons of light, that we 
may become children of peace, as .with all the infinite 
yearning of His loving heart He exclaims through the 
Son of His love, "Behold, and see if there be any 
sorrow like unto my sorrow." 

That it is our duty and privilege to contemplate 
these sorrows habitually with reverent awe, devout 
admiration, gratitude and love, and to seek by faith so 
to understand and appropriate them as to be made 
partakers of all the great blessings they have procured 
and are intended to convey. That there is no medium 
between our so receiving this divine mystery of sorrow, 
and our neglecting and despising it. 

Will you think of this, dear hearers ? O ye who 
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often spend your time before your glass admiring 
yourselves, will you stand before the cross that ye may 
abhor yourselves ? Ye who look up into the face of 
the smiling courtezan of this world that crucified Him, 
and smile, and look your love, will you look into His 
and weep? If you will not, if you will still hide your 
face from Him, and withhold your love, and say, He is 
" nothing to you now ; " beware ! lest in a dying hour 
and in the day of judgment, when your soul wakes up 
to its true condition, God should say, " You said by 
your conduct in time, my , Son was nothing to you ; 
now it shall be so, and that for ever ! " " And the 
nations shall wail on account of Him ! " Do you 
understand this, dear hearer, and will you be among 
them, and will your voice blend with theirs ? 

But, O poor broken-hearted sinner, weeping at His 
feet, mourning because thou canst not weep, it shall 
not be so with thee. For unto them that look for 
Him shall He appear a second time without sin unto 
salvation, and " the Lord shall comfort Zion, He shall 
comfort all her waste places, He shall make her 
wilderness like Eden, and her desert like the garden 
of the Lord; joy and gladness shall be found therein, 
thanksgiving and the voice of melody." 

" And can I speak of love to Thee, 

Thou wounded, suffering Lamb of God, 
Who didst endure the cross for me 

When fit for the avenging rod ? 
Ah me ! this icy heart will break ; 

The thorns Thy sacred temples tore 
New channels there within it make 

For streams it never owned before I 
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Here vanity and worldly good, 
With pride and folly's motley train, 

I sink ye in the crimson flood, 

' And would not ye should rise again ! 

No more, ye base perfidious crew, 
Will I your ruined power confess, 

I loathe ye, 'twas your hands that slew 
The Lord of Life and Righteousness ! 



How deep the wisdom of our God ! 

Unscanned by philosophic eyes 
Is every blossom of the rod 

Which Jesse's parent stem supplies. 
Behold each bud of promise fair, 

Scattered and torn by sin's rude stroke, 
And the bruised roots new fragrance bear 

To heal the heart by sorrow broke ! 



Full well Thou knowest, gracious Lord, 

Each spring and inlet of my heart ! 
Not all thine anger could afford 

So sure a tract for sorrow's dart 
As that triumphing tenderness, 

Which, suffering all, yet unsubdued, 
Makes guilt itself a means to bless 

The hand in its own blood imbrued ! 



Force of unutterable love ! 

My spirit sinks beneath its weight, 
And feels that it can never prove, 

Its length and breadth, its depth and height ; 
Deeper and deeper as I go 

Thro' the unsearchable abyss, 
Around my steps new wonders grow, 

New springs of everlasting bliss ! 
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Mysterious grace ! my reason stoops, 

Here is no cause to argue from ; 
And when I ask my heart, it droops, 

And nothing knows but passion's storm. 
'Tis in Thyself, my Lord, my Life, 
That I must truth and wisdom prove, 
For ne'er can nature's senseless strife 
Solve the deep problem of Thy love." 
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THE APPEAL OF LOVE. 

" Is it nothing to you, all ye that pass by ? behold, and 
see if there be any sorrow like unto my sorrow." — Lam. i. 4. 




E all exaggerate our sorrows ; — there was one, 
however, who did not ; and the reason was 
that while his was the perfection of sorrow, 
his also was the perfection of love and patience. 

The prophet here makes a very common mistake. 
He thought his sorrow greater than any other's sorrow 
— well, this was human — we all do so ; simply for this 
reason, that we very naturally feel our own troubles the 
most. Let us, however, view the weeping prophet as 
a type of Him who was emphatically " the man of 
sorrows," and who indeed could say, and still does say, 
not for his own advantage, or to gain anything from 
our sympathy, but for our benefit, " Behold, and see 
if there be any sorrow like unto my sorrow." 



2 THE NEGLECTED SAVIOUR; OR, 

This is Christ speaking to us, then: this is His 
touching appeal and argument. " Behold," He says, 
" and see if there be any sorrow like unto my sorrow." 
We will change His name into Love, if you please, and 
say it is Love speaking to us. 

Love ; — veiled beneath our frailty ; — Love which had 
thus clothed itself that it might thus speak to us, 
" Come near to us, and save us." It is Love veiled 
that thus speaks, and says, " Behold," &c. 

Love weak ; — Love hiding itself in our weakness, 
to bring us strength, and put forth the power of God 
to save us, that thus speaks and says, " Behold," &c. 

Love poor ; — Despised, forsaken, homeless, that 
speaks, that says, " Behold," &c. 

Love helpless ; — Purposely helpless, voluntarily 
helpless, and would be so to help us. 

Love that would suffer for us, and would 'not achieve 
or accept deliverance, that speaks and says, "Behold," 
&c. 

Love sorrowful ; — sorrowful beyond expression ; 
and not for itself but for us, that speaks and says, 
" Behold, and see, " &c. 

Love bleeding, sweating, agonizing, praying 
for us — that says " Behold, see," &c. &c. 

Love suffering ; — In the wine press — beneath our 
sins, the wrath of God,— our punishment; enduring 
our stripes. " It pleased the Father to bruise Him !" Do 
you know what that means, sinner ? It is Love suffer- 
ing that which says to you : — " Behold, and see," &c. 

Love in extremity says this — Love exclaiming : 
" My God, my God, why hast Thou forsaken me ?" 
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Sinner, do you know what that means ? — forsaken on 
account oiyour sins — that says, " Behold, see," &c. 

Love smitten : — Smitten of God ! Smitten for 
you, sinner; smitten by men; nailed to the tree ;— 
made a curse ! do you know what that means, sinner ? 
"Behold and see," &c. 

Love standing in your room and place sinner, — 
Love which took your nature, — which came here to 
stand in your place, to hear your penalty ', curse, and 
death, sinner — that thus speaks and says, " Behold," 
&c. 

Love, suffering, bleeding, dying for you sinner, 
that says " Behold," &c. And yet it was Love in- 
vincible, unchanging Love which offered up itself, — 
held itself beneath the weight and curse of thy sins, 
sinner ! and fainted not — and said, " Not my will, but 
Thine be done ; " that took the cup, and held it with 
trembling hand and quivering lip, and drained it of 
all its bitter dregs, leaving none for thee — that is the 
Love, sinner, that speaks and says " Behold," &c* 

Love, deep, everlasting, infinite, eternal 
love ! Love deeper than hell, — higher than the heavens, 
that is the Love which says " Behold and see," &c. 

Love, faithful even unto death ! — That is the 
Love which in tenderest tones appeals to thee, sinner ; 
— a Love which was full and is still full of purity, mercy, 
pity, sympathy, gentleness, and patience ; that is the 
Love which appeals to thee, sinner. You were like 
the man that went down to Jericho — you had fallen 
among thieves, who had stripped you, wounded you, 
leaving you half dead. 
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And the Priest and the Levite came and looked at 
you — False religions,— outward formality ; — respect- 
able externalisms ; — the decent religion of the world ; 
its cold creed ; philosophy ; — its poetry and sentiment : 
— with bright eyes and flowing robes they came and 
looked at thee ! — Through long, long ages of weeping 
and wailing and lamentation, they came and looked at 
thee ; but there was no blood in them, no heart, and 
hence no help ; they passed by on the other side ; 
some shook their raiment in pious horror, others shed a 
tear or two of pity, but passed by on the other side. 

But there was One came near — came to where 
you were — stooped down to you — bent over you — bound 
up your wounds, pouring in oil and wine, oil and wine 
through His own wounds ;— oil and wine which would 
not, and could not, come any other way. Who gave 
Himself to be pierced — opened His own breast that 
the oil and wine might flow. There was no other 
breast from which they could flow : — He came to where 
the poor man was. Do you know who it was, sinner? 
He who now speaks to thee, who now says, "And is it 
nothing to you, all ye that pass by ? behold, and see 
if there be any sorrow like unto my sorrow." 

This appeal, then, declares great love, — infinite 
love — all-surpassing love, on the side of Him who' 
makes it. It implies that there are those things in the 
sorrows of Christ that it is important that we should see, 
but which we are liable to overlook ; and yet there is 
that in them which we can never exhaust. 

" Behold," then says Christ, "and see if there be any 
sorrow," &c. See if there is any that can so enrich and 
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bless the soul ; see if there is any tale of sorrow so in- 
structive, and which will so inform the mind as to 
what God is, what we are, and what we need. 

See if through any other sorrow you can learn how 
you can be pardoned, justified, sanctified, and saved. 

See if there be any other sorrow which can so 
destroy sorrow, cheer and sanctify our hearts, and 
purify our lives. 

See if there be any sorrow which exhibits such pity, 
sympathy, and mercy towards the miserable ; — 

Any sorrow which displays such love, self-denial, 
and heroism ; — any sorrow which so profoundly ex- 
plores the deeps of human misery, sin and guilt, and 
saves the utterly lost ; any, the influence of which 
reaches so deep to save from utmost woe, or rises so 
high to lift to the highest bliss ; and yet never ex- 
hausts itself, but ever remains, after all its victories, as 
potent to produce love, and save, as ever. " Behold, 
then, and see if there be any sorrow like unto my sor- 
row ! " The language, you see, implies an infinite 
mystery, — something ever to see, something ever to 
learn, a wonder,— a Behold, even on the side of God ! 
Behold, and see ! 

This appeal, then, declares great love, infinite love, 
all-surpassing love, on the side of Him who makes it ; 
and it also implies something on your side, sinner, 
equally as wonderful. It implies that you can and do 
slight it, for the speaker says, " And is it nothing all ye 
that pass by?" — That pass by 1 — pass by Him as a 
common thing ; as an object worthy of no thought, 
no attention whatever; no love 1 Is this possible ? 
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It is possible ! The language implies, and also the 
conduct of thousands proclaims, the same thing. 

Dear hearer, do you see the enormity of this ? the 
guilt of this ? We have referred to the parable of the 
Good Samaritan — what would you think of the man 
whose wounds had been thus healed, if on his seeing 
the Good Samaritan circumstanced as he was, he 
passed him by on the other side? But this is the 
way thousands treat Christ: are you among the 
number ? 

O Sinner, dost thou know — hast thou considered 
what thou dost slight in slighting the love of Christ ? 

Dost thou know that there is pardon in it ? justifica- 
tion in it ? — adoption — eternal life ? 

u Is it then, nothing to you, all ye that pass by ?" 
Alas, that we should need to hear this language still, 
that the old conduct should repeat itself still in our 
midst — " And we hid as it were our faces from Him, 
He was despised and we esteemed Him not/' — Hid 
our faces from Him — averted our heads from Him, as 
an object of disgust ! This is terrible ; surely this is the 
climax of darkness, hatred and death \ — this is worse 
than the conduct of the worst, at their worst For 
we read of the Prussian and French soldiers, that when 
they fell, torn and mangled on the field of battle — 
rendered terrible objects to look at by the passions 
evoked by war and their wounds— that even they turned 
looks of sympathy toward each other, and stretched 
out hands of help towards each other as well as they 
could. But here is One appealing to us, bruised, 
torn, mangled by our sins, by suffering endured to 
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save us, — sufferings unheard of, and yet we avert our 
faces from Him as a loathsome object ; this is to add 
insult to injury. O unheard-of ingratitude ! O cli- 
max of prejudice and hatred ! O sin, what hast thou 
done ? Surely thou hast made us horribly unnatural, 
both towards ourselves and God ! And yet Love 
simply expostulates and says, "And is.it indeed nothing 
to you, all ye that pass by ? Behold, and see if there 
be any sorrow like unto my sorrow." 

O sinner, dost thpu know, hast thou considered 
that not only dost thou slight these things, but that in 
passing them by thou dost despise them ? 

Not only so, but that in despising these things, 
thou dost prefer and embrace those things from which 
they would save thee — sin, guilt, condemnation, 
eternal death ! Dost thou know, hast thou reflected, 
that in rejecting heaven, ye embrace hell ; that in 
rejecting Christ, ye embrace the devil ? 

O well may God exclaim, " O hear, O heavens, and 
give ear, O earth ; for Jehovah hath spoken ! I have 
nourished and brought up children, and they have 
rebelled against me." 

" The ox knoweth his owner, and the ass its master's 
crib : but Israel doth not know, my people doth not 
consider.' Well may Christ exclaim, " Behold, and 
see," &c. 

Should you reply, "Ah! but we do not go so far 
as this ; we never speak of Christ's name, or word, or 
people, or work, with contempt." No, but you do 
despise Him as much as the most profane. Do you 
ask how ? 
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By neglecting Him ; by indifference; by refusing to trust 
Him ; by holding back your hearts : and observe the 
peculiar character of the sin against which Christ here 
appeals. The want of loving, reverential attention. 
" Behold," He says, " and see ! — give me your atten- 
tion ! — do not hear of my sufferings and death as a 
mere dream — do not treat them as a historical myth. 
Behold, and see ! look ! understand." Through the 
eye the heart is touched. Hence says Christ, "Behold, 
see," &c. "They shall look on Him whom they have 
pierced and mourn." 

How can you mourn with godly sorrow for sin, 
unless you look at him who bore its curse and penalty ? 
His wounds must open yours ; His tears beget yours ; 
His grief excite yours ; His death must kill your pride, 
His love your enmity ; " Look," He says, " Look and 
live," " Behold and see," &c. 

" Here, in the divine mystery of My sorrow, you will 
find a cure for all your sorrow ; in My wounds, a balm 
for all your grief; in My blood you will find a remedy 
both for the guilt and the dominion of sin. 

" Behold, then, and see, — put me to the test — O taste 
and see that the Lord is gracious, and blessed are all 
they that trust in him. ,, 

u Make but the trial of my love, 
And you will find your peace." 

Christ pleads with you, sinner ; he says, " Behold," 
&c. " But if you will not thus look that you may live ; 
— if through the deceit and hardness of sin and un- 
belief, you will not even do this — if my sufferings and 



THE APPEAL OF LOVE. 9 

death are not worthy of one serious look — if all I have 
made may claim your attention, and you will look, 
and do look calmly and attentively at ten thousand 
objects, and my love, my blood, my death, are the only 
things from which you turn away the eye with disgust ; 
if even this love of mine does not touch you, and I 
must still, sorrowfully say of you, as I said in suffering 
and sorrow to some of old, 'What, and could ye 
not watch with me one hour?' You watch many 
things ; the heaving ocean, the changeful sky, the face 
of a friend ; and will ye not watch with me one hour ? 
' Behold and see/ &c. Well, if it must be so ; 

" What and if ye will thus pass me by, my love, my 
person, my blood;— what if at last, when cast out by 
the world, and lying sick and dying by the wayside of 
death, / should pass you by ? What if, at the day of 
judgment, when the wicked cry to the rocks to hide 
them — and when you must see me and catch my eye 
— I should pass you by, and say, ' I never knew you ! ' 
' Depart from me, ye cursed ! ' 

"And is it nothing, then, to you, all ye that pass 
by, nothing — nothing that I should die — die such a 
death, die to purchase your pardon, peace, accept- 
ance with God, exemption from sin, death, hell 1 Is 
the love which could do all this, nothing! Can you, will 
you dare say so ? If you have said so by your con- 
duct, will you not cease to proclaim such a lie ? such 
black, midnight ingratitude ? Can you, will you, dare 
to look at what sin is — the curse is — hell is, and then 
at my sorrows which procured your deliverance from 
all these, andwhich also gives you, not only exemption 
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from them all, but a title to heaven ; and thus looking 
will you dare to say they are nothing to you ? And, 
remember, they must be all to you, or nothing ; will 
you say they are nothing?" 

O that it may not be so ! O hear Him now, who 
speaks to you, sinner, and behold and see 9t tf there 
be any sorrow like unto His sorrow, and say now, 
say at once, No, there is no sorrow like unto Thine, no 
love like unto Thine. 

O! bleeding Love — changeless Love — dying Love! 
stoop once more, help me ! save me ! 

" Here's my heart ; Lord, take and seal it, 
Seal it from Thy courts above." 



LOVES APPEAL; OR, THE PLEADINGS 

OF CHRIST WITH A YOUNG DISCIPLE 

WHO HAD TURNED ASIDE. 



i»» 



1 Will ye also go away? 



And will ye turn aside ; 

What have I done to thee? 
Will ye My love deride, 

And from My sorrows flee? 
My life I gave for thee, 
What hast thou given Me ? 
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Say, have I failed thy love, 

Or broken faith with thee ? 
Come, then, My love now prove 

Unchanging, full, and free ; 
Oft have I wept for thee, 
Hast thou no tear for Me ? 

I left My Father's breast. 

To bleed and die for thee, 
That I might bring thee rest, 

Thy heart from sorrow free ; 
I left My all for thee, 
What hast thou left for Me ? 

Through years I toiled for thee, 

Oft weary day and night, 
That ye might happy be, 

And serve Me with delight ; 
All this thy faith can prove, 
I only ask thy love. 

And still I am thy Lord, 

Thy loving, rightful King, 
And faithful to My word, 

Thy heart to rest would bring ; 
Why should My love oppress ? 
I only seek to bless. 

And what dost thou pursue? 

Is it this world's poor smile? 
Doth this hide Me from view, 

And thy poor heart beguile ? 
Have I denied thee aught : 
My love thus sold for naught. 

Anger is not in Me : 

Though grief is in My speech 
I fain would set thee free, 

Again thy heart would reach 
To wound thee gives Me pain, 
Wilt thou pierce Me again? - 



12 THE NEGLECTED SAVIOUR. 

What is the world at best ? 

A bubble on time's stream, 
Bright sparkling, without rest ; 

A passing, fevered dream ; 
Behold, it melts from view, 
Wilt thou this dream pursue? 

And is it true indeed : 

For this from Me ye turn ? 

Must not My heart then bleed, 
As ye My love thus spurn ? 

To other lovers fly ; 

Proclaim My love a lie ! 

Hast thou forgot the hour, 
When, looking in My heart, 

My blood removed with power, 
Sin's bitterness and smart? 

These open wounds now see ; 

They weep again for thee. 

Time was when from My brow 

Thou would'st have plucked each thorn ; 

What have 1 done that now 
My wounds ye should not mourn? 

Alas, how dark this hour, 

If these have lost their power ! 

What more, then, can I say ? 

Behold, My heart it bleeds ; 
Life swiftly speeds away, 

Behold, My love it pleads ; 
Wilt thou those pleadings spurn? 
O faithless heart, return! 
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" This book is exactly what its title indicates, " The Pathos of Life," 
and is full of touching incidents, which cannot fail to awaken the emotions 
of the reader, and to carry conviction to the hearts of honest enquirers. About 
one hundred incidents are introduced, most of which are treated of both in 
prose and verse, some of them being told in the former, and improved and 
embellished in the latter. To many, the fact that Mr. Bal&rn is a real poet 
needs not be mentioned ; his writings have been too long before the public to 
require this. But any who have not yet seen his works have only to read 
this volume to be convinced of his originality and beauty of conception. After 
a careful perusal of the book we can most heartily recommend it to our readers, 
and sincerely hope that it may be widely circulated among the working classes. 
It is bound in cloth, neatly printed on toned paper, and would be a most suit- 
able present to any working man, or poor family, and especially to the 
young."— Brigh ton Daily News. 

" The title of this little work, though fairly describing it as a whole, gives 
no idea of the variety and richness of its contents. Open it where you will 
there Is something, not only to arrest the attention, but to interest the mind 
and improve the heart. The volume is a mosaic of prose and poetry. The 
author is evidently in svmpathv with all suffering hearts ; so that the wearied 
and tried amongst God's children may always find something to cheer and 
soothe them in these pages." — Freeman. 

" The book is one of great interest and value.'* — The Church. 

"Every page is made to bear witness to his Master; and every gem of 
thought, and every flower of poesy, is thrown at His feet. This gives its 
highest value to the book. It is a book about Christ. The author has found, 
and trusted, and loved Him, and he wants others to do the same. If any 
recommendation of ours can aid him In so benevolent a design, we give that 
recommendation with much earnestness." — Baptist Magazine. 

"A book of real pathos." — British Messenger. " 

" Sensitive, refined, and tender, suited to contact with the highest class of 
mind, he yet seeks to reach the finer feelings of those who externally too often 
exhibit a rough, hard, and unimpressible aspect. The young, we venture to 
say, will be charmed by the fatherly tenderness characteristic of many of 
these poems. The book will be highly valued by the Sunday-school teacher, 
by the minister of the gospel, and by all who know anything of Mr. Balfern 
and his writings, or who can appreciate earnest and deep-toned, yet cheerful 
spirituality." — Literary World. 

" To all persons living a real life in this world of shams, it is just the book 
to have at hand for occasional reading, full of vigorous and sweet thought, 
as well as of the pathos of life." — British Workwoman. 

" The author's object is evidently to catch and fix the beauty of Christ as 
it lives in His poor and often hidden followers, and to use that living beauty 
as a proof of the truth of the gospel.' 1 — Gospel Herald. 

" Contains a number of excellent articles, pithy, telling and devout, and 
most of the poetry is worthy of the author's well-deserved fame. Mr. Spurgeon 
has given it nis highest eulogy. The book is especially true to its second titter 
* Touching Incidents Illustrative of the Truth of ths> Q^ss^: %% — ^<ksjv.\*\ 
Messenger. 
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Just published^ price 2/6. 

THE BEAUTY of the GREAT KING, and 
other Poems for the Heart and Home. By W. P. Balfern, 
Author of "GLIMPSES OF JESUS." James Clarke & Co., 
Fleet Street. 

" The freshness, beauty, and originality of these lyrics have given 
us real enjoyment. There is a quiet charm about them which can- 
not be well described in words, but which goes direct to the heart. 
There are many exquisite turns of thought in the book. We have 
Keble without his High-Churchism."— Christian World. 

" We strongly recommend this book to the attention of our readers. 
No child of God can read it without pleasure and profit. It has 
been written in the furnace, and will comfort such as are in it. The 
author has seen some of 'The Beauty of the Great King,' and has 
well uttered the joy of that great sight We hope that many 
will have equal delight with ourselves as they read this book." — 

Rev. C. H. Spurgeon, Sword and Trowel. 

"Much that is beautiful, reverent, and tender, much to comfort 
the sorrowful, to cheer, and to guide, appears in these poems." — 

The Sunday School Teachers Magazine. 

" Many of the poems give indications that the writer possesses the 
true poetic spirit, and some of the verses are full of beautiful similes, 
fancies, and figures. 

' Such songs have power to quiet 

The restless pulse of care, 
And come like the benediction • 

That follows after prayer.' 

We sincerely and heartily thank Mr. Balfern for the volume which 
this week issues from the press. — West London Advertiser. 

"Many of these poems are unusually touching and beautiful."-— 

The Freeman. 

"Our attention has been called to a volume of poetry written by 
a fellow-townsman, the Rev. W. P. Balfern, and we gladly bring it 
under the notice of our readers. Mr. Balfern is evidently no mere 
perpetrator of poetry, pestering people perpetually by rhyming 
perennial nonsense whilst labouring under a chronic attack of the 
cacoethes scribendi. Mr. Balfern is a man of earnest spirit and true 
poetic genius. There are poems on the names, work, and titles of 
Christ; also songs of parable, figure, fact, and circumstance, the 
Christian life, and songs for the people. We recommend our readers 
to peruse the book for themselves and families, as it is intended 
especially for the heart and home. This volume is the more valuable, 
as in this day we have so much poetry written without any moral 
purpose." — W^st London Observer. 
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